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EDITORIAL NOTH 


Tun object of the Wditors of this sorios is a vory 
dofinito ono, They dosire above all things that, 
in thoir humblo way, thoso books shall bo tho 
ambassadors of good-will and undorstanding 
botwoon Hast and West—th¢old world of Thought 
and tho new of Action. In this ondoavour, and 
in their own sphoro, thoy are but followers of the 
highost oxamplo in the land. ‘They are confident 
that a deopor knowlodgo of the great idoals and 
lofty philosophy of Oriontal thought may holp to 
a rovival of that truo spirit of Charity which 
noithor dospisos nor foars tho nations of anothor 
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THE 
RELIGION OF THE SIKHS 


CHAPTER I 
THE SIKH GURUS 


Tun Roligion of the Sikhs is one of the most 
interesting at prosent existing in India, possibly 
indeed in the whole world, Being of compara- 
tivoly lato origin, it has not, until lately, received 
the attention of students, but both in its history 
and its theology it will well repay study, It is a 
puro, lofty monotheism, which sprang out of an 
attempt to reform and to simplify Muhamma- 
danism and Hinduism, and which, though failing 
in this atiompt, sucoceded in binding together, 
liko Judaism of old, a wholo race in a new bond 
of veligions zeal. The Sikhs’ booame a nation 
by roason of their faith,—and a fine nation of 
stalwart soldiors, 


t. 
+} Bilch, litorally™" disciple.” 
9 
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There is a tondonoy at the prosont day to 
reolon tho Sikhs as a reformod soot of the Hindus ; 
and this has bocome a matter for controversy 
among the Indians themselves, The word Hindu- 
ism is undoubtedly capable of a vory wido ap- 
plication, but it is quostionable whether it should 
bo held to includo tho Sikhs in view of tho faot 
that tho pure teaching of tho Gurus! assumed a 
oritical attitude towards tho threo cardinal pillars 
of Hinduism, the priesthood, tho caste systom,* 
and tho Vedas," A roading of tho Granth strongly 
suggests that Sikhism shoukl be rogardod as a 
new and soparate world-religion, rathor than os a 
yoformed scot of the Hindus, Tho founder of 
tho religion, Niinak, was on tho one hand the 
spiritual descondant of monothoiatio reformers 
within Winduism, but on tho other, Muhammadan 
influoncos caugod him to break away vory much 
more from the oldor faith, and to admit much 
that might bo dirootly tracod to tho followors 
of tho Prophot. Tho subsoquont enmity of tho 


4 Guru _(litorally great) signifies “ teachor,”” 

9 Tho Ilindus recogniso four groat castes: Brahmana, 
or priosta; Kghatriyas, or warriors; Vaisyaa, or tradora ; 
ond Sudras, or sorts, ‘Those castes woro mappod oub in 
rigid domarontion, end were supposod to havo boon oroatod 
soporatoly, tho Brahmans having sprung from tho hond of 
Brohma snd tho othor onstos from othor parte of lila body, 
Tb will bo soon that this boliof in.» fundamontal distinolion 
botwoon verlous human boings must havo o atrong offeob 
on roligious and social lito. 

4 Voda (it. knowledge) ds aetorm givon to the onolont Indian 
Soriptures, of which thoro wore four sootions, 
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. 
Muhommadans, and the consequent development 
of martial tendencies on the part of the Sikhs, 
ean only be understood in the light of history, 
and for that reason we will consider briefly tho 
lives of the Sikh Gurus, before going further 
into the quostion of dootrino, 

The Gurus: Nanak. —Biba—or Fathor—Nanak, 
as he is usually called by pious Sikhs, was born in = 
the yoar 1460 at Talwandi, in the presont Lahore 
district of tho Punjab. It is said that his birth 
was attonded by miracles, and that an astrologer 
prodicted his futuro greatness. Very early the 
boy displayed a great interest in religious matters, 
At the village school to which he went he aston- 
ished his toacher by making an acrostic on the 
alphabet, in which he emphasised the need for 
true religion. After this Nanak took to private 
study, and spent much time in meditation and in 
association with religious men, He wandered in 
the dense forests around his home, and there 
doubtless met tho religious teachers and reformers 
of his day, ascetics and wanderers of every kind. 
From thom he must have learned the subtleties 
associated with religious controversy, and for the 
first time the principles of Muhammadan doctrine. 
Ninak’s paronts were strict Hindus of the Khatri 
caste, and in duo time the Brahman priest oame 
to invost the boy with the sacred thread,!. Nanak 
was only nine years old, but he protested against 

4 'This coremony initiatos a boy into his caste, 
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tho formality involved in such a coromony by 
moans of an improvised hymn: 

“Make morey thy cotton, contontment thy 
throad, continonco its knot, tenth its twist, 

“That would mako a janew* for tho soul; if 
thou havo it, O Brahman, then put it on me, 

"Tt will not broak, or becomo soilod, or bo 
burned, or lost. 

* Blost tho man, O Nanak,’ who gooth with 
such a throad on his nook.” 

This hymn is typical of the mannor in which 
Nanak aftorwards convoyod most of his toaching. 
From that day onward ho protostod against the 
tyranny of casto, and tho authority of tho Brah- 
man priosthood. Ho procosdod to loarn Persian, 
in which languago ho was able to read many of 
the groat Muhammadan writings, whoso influence 
is shown so clearly in those carly years, An 
aorostio composed on the lottors of tho Persian 
alphabot is ontiroly Muhammadan in tono, as, for 
oxamplo, tho following sontonce, which shows how 
for Nanak’s mind had travolled in this dirootion ; 

* Renounco horosy, and walk according to tho 
Shariat ” (Muhammadan law), 


{ Tho anorod throad, 

4 Jn Oviontal poetry it wos tho austom for tho poot to 
adchoss himaolf in tho lost Hina or linos, ho subsoquont 
Gurus of the Bilcha used “ N&nale” as thoir paoudonym, 
thoroby omphosising thoir bollof that tho apleit of Nanak 
aida aucossively into oadh of tho toachors who followed 
him, 


TEMPTATION AND MISSION 13 


For a long whilo all attempts on the part of 
Ninak’s paronts to induce him to enter somo 
trade in accordance with the tradition of his 
caste proved fruitloss. -The lad was continually 
engrossed in moditation, and had no caro for tho 
things of this world, Finally, howevor, ho con- 
sented to enter tho servico of a Muhammadan 
governor, whom aftor a time he converted to his 
roformativo dooirine, On tho occasion of this 
conversion Nanak showed a power of mind- 
reading, and such pypfound religious irtsight that, 
before he loft the city, both Hindus and Mussul- 
mans camo to do him honour, After this it is 
said that Nanak wont into the wilderness, whore 
he was soveroly tempted by Kaljug, the dovil. He 
resisted evory attack, howovor, and afterwards 
was granted a special vision of God, during 
which ho held convorse with Him, and received 
instruction for his mission. During this expori- 
ence lio composed an important part of tho 
Japji,) which hag sinco become the key-note of 
Sikh dootrine, Ninak thon donned a religious 
costume, and definitely sot forth on his life-work 
as teachor, or Guru. Ho took with him hig 
minstrel Mardana, who accompanied his hymns 
upon the rebook. The greator part of the now 

x ee collection of hymns, from which extracts will bo given 

“ "the raliook, or rabab, is an inatrument of Aralian origin, 


having from four to six ahings of goat-gut, with steel strings 
for resonanco, It has fallen into disuse in Northern India, 
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terching was convoyod by moans of thoxo hymns, 
improvised and chantod to woll-known musical 
moasnros.| In this way Niinak discoursed with 
mon of ovory canto and crocd, bul mostly with 
Brahmans, among whom ho mado many con- 
vorls, Wo pointed out tho inolllenoy of oasto 
and of tho priosthood, protesting againgt formal- 
ism, whothor Muhammadan or Lindu. [Mo taught 
tho oxistonco of an all-poworful and loving Creator, 
who must bo approached with simplicity and sin- 
ooxity and by tho loving ropatition of tho Sacred 
Namo. Any ono, of whatovor caste or oreod, who 
followed the Guru’s toaching was hold to havo 
found salvation, evon though he continued to 
livo tho ordinary lifo of tho world, Much of 
Nanak’s time was spont wandoring and proaching 
in groat simplicity of life—~but ho was married, 
as woro all the Gurus aftor him. To discouraged 
ascotio practicos, and taught that wuo religion 
was in tho heart, whatovor might bo the walk in 
life. Whoroas the Brahmans forbade oithor 
women or Sudras * to road tho Vodas, Nanak hold 
that all human beings wero on an oquality in tho 


1 Indian writers omumorato six. principal rage or musical 
monguros, ‘Lo theso aro allotted “wives and “gone,” 
which ao modiflontions of the prinotpal oir, and aro ofton 
sung difforontly in difforont provinces of Indin, Tho hymns 
of tho sacred book of tho Sikha wore composed bo thirty-one 
such musionl monsuros, ° 

3 Womon and Sudvas wore hold to ba Loyand the palo of 
roligion, In tho Institutes of Gautam it is ordered hat, if a 
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sight of God, ‘he Guru travelled all ovor India 
spreading his doctrines; to tho Himalayas, to 
Coylon, and it is said that ho oven went as far 
wostward ay Mecoa, the polo-star of Muham- 
madan religion, <A story told of him on this 
occasion is interesting, as showing tho manner 
in which ho conveyed his teaching, When out- 
sido the holy city an Arab priest reproached 
him for (uring his feet in tho direction of God. 

“Tarn my foot,” answered Nanak, “in a 
dirootion in which @od is not.” 

Upon this, it is said, tho priest seized the Guru’s 
foot and dragged thom round, whereupon the 
temple turmod, following tho revolution of his 
body. This is usually understood in a spiritual 
sense, moaning that all Mecca turned to his teach- 
ing, During the Guru’s wanderings he wore a 
strange mixture of Hindu and Mussulman oos- 
tumos. his is supposed to show that he did not 
regard the two religions as essentially opposed in 
their pure forms, and that his own doctrines 
might be accoptable to both. Bofore Nanak died 
in 1588 he appointed his disciple, Angad, as his 
succossor, whom he had previously subjected to 
sovero tosts, 

An ovent which occurred at Nanak’s death 
shows that his teaching had not been altogether 


Sudro hoor tho Vedas, his cars* must bo stopped with wax 
or molton load ; if ho road tho Vedas, his tongue must ke oub 
out; if ho possoss tho Vedas, the ponalty is doath, 
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unfavourably received. IJindus and Muhamma- 
dang disputed as to which should havo tho dis- 
posal of his body. Mo himaolf, boforo dying, 
commanded the Iindus to place flowors on hig 
right and tho Mussulmans on his loft; thoy whoso 
flowors woro found frosh in tho morning should 
havo tho disposal of tho body, Tho noxt day tho 
flowors on both sidos wore found frosh, but tho 
body had digappoarod.t Tho Sikhs orested a 
shrine, and the Muhammadans a tomb, in hig 
honour, on tho banks of the Ravi; but both 
buildings havo boon washed away by the river. 

Angad.—Nino Gurus followed Nanak, and tho 
first of these was Angad. Guru Angail’s chief 
contribution to tho roligion was tho invention 
of a spocial alphabot to bo usod for tho writing of 
tho Guru’s hymns. Among the Ilindus all sacred 
litorature was composed in Sanserit, oven thon a 
doad languago—and it was ontirely in keoping 
with tho toaching of Nanak that this custom 
should bo disrogardod and tho simplo language 
of the pooplo omployed. Angad, howover, modi- 
fled tho Punjibi alphehot, in ordor that a spooial 
written character should bo used, ‘This modilica- 
tion of Punjabi was callod Guru-Mukhi, and was 
thoneoforth specially omployod for all Silch snorod 
litoraturo. Tho now alphabot oontainod but 
thirly-fivo lotiors, whoroas Sansorit had fifty-two, 


1 A similar story is told of the ronownod Indian saint, 
Kable. 
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Guru Angad hold the Guruship for fourteon yours, 
and died in 1552, 

Amar Déis—Amar Dis, his servant, succeeded 
him, This Guru mado his hoad-quartors at 
Qoindwal on the Bias, where he built o well with 
eighty-four stops, which is still rogarded as sacred 
by tho Sikhs, When ho died, in 1574, he appointed 
his son-in-law as his successor, aftor subjocting him 
to very sevoro tests. He gave him tho namo of 
Ram Dis, The second Guru is specially remem- 
bored by tho Sikhs for his intense humility, 

Ram Dés.—Guru Rim Dis instituted the system 
of Masands. ‘These men were appointed to collect 
the offerings of the faithful for the support and 
sproad of the Sikh religion. After a while they 
pooamo dishonest, and the tenth Guru, Gobind 
Singh, abolished thom, Rim Das continued the 
oxcayation of Amritsar (lake of nectar), which he 
had begun during tho lifetime of Amar Das. 
This work was comploted by his son, Guru Arjan, 
who suocecdod him, Whereas the first three 
Gurus had passed over their sons when appoint- 
ing successors, the office of Guru now became 
hereditary. 

Arjan. —Guru Arjan entered upon the Gurusbip 
in 1681, and with his reign » change came in the 
fortunes of the Sikhs. Arjan was perhaps, the 
most notablo of all tho Gurus. Ho was possessed 
of romarkably handsome appearance and was 
a fino poot as woll as a man of great practical 


2 
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ability. When ho had completed tho tank of 
Amritsar ho sot about tho construction of tho 
Ilar Mandar~or Golden Temple—whioh was to 
atand in tho middlo of tho lake, Ilo thon pro- 
ceeclod 10 compile a volumo of hymns, half of 
which woro of his own composition, whilo tho 
yomaining half contained thogo of the previous 
Gurus, and of tho carlior roformors, by whom they 
woro influoncod.! ‘Tho editing of this volumo 
was a vory important mattor, upon which no 
timo or troublo was sparod. Whon somplotod 
it was called the Granth Salfib—or noblo book—~ 
and lator tho Adi (or first) Granth, in contra- 
distinotion to tho Granth which was compiled in 
the namo of the tonth Guru. 

With tho vigour and initiative of Arjan’s leador- 
ship the Sikhs woro rising in importanco, and 
ainoo they now possossod both a Aaorod volume and 
a gaorod city, tho attontion of tho Emporor 
Akbar was dirooted towards them. Complaints 
wore made to him of impioty in tho Granth Sahib, 
and of contempt shown to Muhammadan and 
Tiindu deities, Upon oxamining tho hymna, 
howevor, Akbar deolared that ho found no mpioty 
in them, and ho paid tho Guru a rovorontial visit, 
asking for his prayors, Before long, howovor, tho 


4 Fiftoon roformors are roproaontod altogothor, ‘The 
aro; Jaldov, Namdov, 'Triloghan, Parma&nand, Badhna, Boni, 
Rémfnond, Dhanna, Plps, Sin, Kabir, Riv Dida, Sir Dis, 
Forid, and Bhilean, Tho two lngt oro Muhammadan asinta, 
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a 
tolerant Emperor died, and was succeedod by his 
fanatical and suspicious son, Jahangir. This 
ruler, believing Guru Arjan to be involved in 
political robollion against him, summoned him 
to his court. ‘Thoro the complaints against tho 
aaored volume wore renewed, and Arjan was 
ordered to oraso all passages that were supposed 
to rofloct on Muhammadan or Hindu doctrine. 
This Arjan rofused to do, doolaring that his 
object was tho spread of truth, and that: 

“Tf in pursuanco of this objoct this perishable 
body must depart, Pshall account it great good 
fortune.” 

His wishes were realised ; for, on refusing to 
submit, the Guru was handed over to his enemies, 
who subjected him! to terrible tortures. To the 
last ho romained firm, Ho diod in 1606 as tho 
yosult of this treatmont, 

Har Gobind.—Lhe sixth Guru, Har Gobind, 
obeyed the injunctions of his father to “sit fully 
armod on his throne, and maintain an army to 
the best of his ability.” He was the first Sikh 
Guru to take up arms, and to surround himself 
with a body-guard. He found his followers 
woll prepared for the now réle which they had to 
assumo, ‘Cho martyrdom of the Guru brought 
to a head oorlain tendonoios that had always 
oxisted among tho Sikhs, Though not hitherto 
bearora of arms, thoy had always valued fine 
physique and healthinoss, both of mind and 
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of body. Thoir toaching had warned thom to 
avoid morbid ascoticism on the ono hand and 
worldly oxcoss on tho othor, ‘They took a 
cloar, sano viow of lifo, having a simplo trust 
in God and living natural human lives, Thoy 
bathod daily in cold wator—sang the Gurn’s 
hymns boforo dawn, ato moat, but abjured wino 
and tobacco. ‘Thoy took no part in pilgrimagos—- 
so prolific 1 caugso of tho aproad of disoaso in 
India, A soldior who camo to tho sesond Guru for 
advico was told not to lay down his arms, but 
vathor to fight loyally for fis mastor, ‘Thus tho 
murder of Arjan by o Muhammadan omporor 
brought out in tho Sikhs what was alroady latont 
ability. 

Har Rai—Har Gobind uphold the soot against 
opprossion during thirty-sovon yoars, and his 
grandson, Har Rai, who anacucded him, for 
sixtcon. Noithor of thoso Gurus loft any hymna, 
Thoy rolicd on tho Granth S&hib for tho moana 
of convoying thoir instruction, quoting suitable 
hymns from it on various occasions, ‘Thoir 
history is sooular rathor than voligious, but the 
teaching of Nanak was faithfully adhored to, and 
the soot romainod a roligious body. When 
Aurangzob booamo omporor Har Riii got into 
difficultios with him, and was obligod to sond his 
aldost son as hostage to the Emporor’s court, 

Har Krishan, —This son appoars to havo boon 
falso to his roligion, and thorofore, hia youngor 
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’ 
brother, Har Krishan, was mado sighth Gun by 
his fathor, although ho was but five yours and 
throo mouths old. Mar Rai had rofugod to look 
tho tyrant Aurangzeb in tho face, and Rar 
Krishan adoptod tho samo courso. Tho falso 
brother—-Riam Rii—who wished the young Guru 
to como to Delhi in ordor that ho might soizo 
tho Guruship, thought of a trick and persuaded 
him that tho Silhs of Dolbi wore suffering from 
the absonco of a Guru. ‘This schomo had its duo 
oflact, and tho boy Guru atartod out for Dolhi. 
3To was still on his way to tho court, preaching and 
disooursing as ho wont, when he was soized with 
small-pox and diod, boing at tho timo of his death 
but soven years old. Bofore his doath tho diffi- 
oult question of a succossor arose, Har Krishan 
indicated that tho new Guru would bo found in a 
distant villago, and uttoring Baba Bakale—that 
is, Father Bakile (tho name of the village)—he 
offered the usual offerings,! and bowed to his 
absont successor. This mysterious appointmont 
caused a cortain amount of trouble. Twonty- 
two roligious mon in the village olaimed the Guru- 
at , and bogan to appropriate the offerings of 

iichs. 
Teg Bahadur.—But ot last an old man of the 


1 TL wag tho ougiom of coach Guru, when appointing hia 
auocoossor, to ond for fivo also, or farthings, and & opvonnut, 
ond offor those, afterwards doing homago ond oiroumambu- 
luting the now Guru, 
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namo of Tog Bahadur was found, dwelling in 
silonco and rotiromont, Ilo was tho groat-unolo 
of Har Krishan and brother to tho fifth Guru. 
Whon offerod tho Guruship he steadily rofused 
it, but finally, upon the oarnoat reprosontation of 
Sikhs, he camo forth from retirement. Ile was 
mado hoad of tho sect in 1664, ILo was a man 
of gentle and rathor melancholy disposition, with a 
resoryo force of moral courage, which stood him 
in good stead lator on. Ilo spoko atrongly against 
the uso of tobacco, saying that when pooplo wore 
saved from tho vile drug, whon they abandoned 
the dograding smoke and cultivated their lands, 
their wealth and prosperityshould groatly inoreaso, 
but “when thoy inhalo the vile vegotable they 
must grow poor and lose their wealth.” About 
this time Aurangzob was carrying on 2 bittor 
persecution of the Iindus, and owing to Moslem 
enmity tho Sikhs were now much move friondly 
with them than with tho Muhammadans, Tho 
Hindus, thorefore, complained to the Guru, They 
pointed out that Aurangzeb was destroying their 
religion by force, burning down temples, breaking 
images, and ill-treating tho worshippers, Tog 
Bahadur listened to thoir complaints and thought 
of a plan, Io dotermined to offer himeolf as a 
martyr to tho oauso of truvo religion and froodom 
of thought. Ifo, thorefore, deliboratoly embroiled 
himself with the Emporor, ploading for tho por- 
soouted Hindus, and taking tho opportunity of 
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declaring the new and puror doctrine of Sikhism. 
He said that a third religion had arison which 
contained all that was best in Hinduism and 
Muhammadanism, and ho besought the Emperor 
to adopt this, Ho know well that such intorference 
might mean death and that he would attract the 
attention of tho infuriated Emperor to himself, 
Ilis antioipations were realised, and ho was 
ordered to court, Of his prison life in Delhi an 
interosting story istold. ‘It is said that one day, 
as he was on the top story of his prison, the 
Emporor saw him lodking towards the south in the 
direction of tho imporial zonana, Noxt day, he 
was sont for and charged with this grave breach of 
Oriental etiquette and propriety, The Guru 
replied ; 

“Emperor Aurangzeb, I was on the top story 
of my prison, but I was not looking at thy private 
apartments or at thy queens; I was looking in 
the direction of the Europeans, who are coming 
from beyond the seas to tear down thy pardas 
and destroy thy Empire.” 

A Sikh writor states that cortain of these words 
became the battle-ory of the Sikhs in the assault 
on Delhi in 1857 under General John Nicholson, 
and that thus tho propheoy of the ninth Guru was 
gloriously fulfilled.’” 

Tho Imporor offored Tog Bahidur his freodom 
and groat honour if he would accopt Islim— 

1 fhe Sikh Religion, Mox A, Macouliffo, vol, iv, 
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doath being tho altornative, But the Guru ro- 
mainod firm, warning Aurangzob that his ompira 
must porish, Ho was accordingly put to death in 
1675. Aftor the dood was oarriod out it is said 
that tho Emperor was much distressed, and that 
ho nevor wholly rogaincd his peace of mind, 
While in prison Tog Bahadur sent for the coppor 
coins and the cocoa-nut,! bowed in front of thom 
and meditated on his absent son, Gobind Rai! 
Whatevor tho offoot may havo boon of the martyr- 
dom of Arjan—the fifth Guru—in bringing out 
tho warlike tondoncios of tffo Sikhs, this offect 
was redoubled in tho case of tho death of Teg 
Bahadur. 

Gobind Singh.—Ilis son Gobind Rai immediately 
surroundod himsolf with a great army, and made 
himself so noblo a warrior that it is said by tho 
ohronioler that ‘his splendour shono like tho 
aun.” Ivory disciple who came to him was 
onrolled as a soldior; instruction in the uso of 
woapons was givon daily. Many promisos were 
made as to rowards for bravery in warfare, At 
tho same time religious forvour grew, fostored by 
tho singing of hymns, open-air preaching, medita. 
tion, and tho ropoating of tho sacred Name, 
Opportunitios for tho display of military zeal soon 


4 Seo noto page 21, 

9 Gobind Réi—aftorwards Gobind Singh—sonl his fathor 
a couplob whilo m prison, which wag aflorwards inoluded with 
tho hyn of tho ninth Guru in the Granth Aadhib, 
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arose; tho jealousy of the Muhammadans in- 
croased and the Sikh army was frequently om- 
broiled: with the Emperor’s mon. There woro 
small skirmishes followed by bigger battles, and 
thoso were fought with varying success, Some- 
times the Sikhs were badly boaton ; but whethor 
vanquished ox victorious thoy won ronown for 
thoir bravery. ‘Thoy woro mon drawn from evory 
casto or none, and their extraordinary fearlessness 
and Joyaliy to one another soon became pro- 
verbial, é F 

But tho great work of Gobind Singh’s lifo was 
tho institution of the Khanda-di-Pahul or Baptism 
of the Sword! This coremony became so im- 
portant, and its offeots so vital and far-reaching, 
that ib will not be out of place to give a detailed 
acaount of its institution. 

At a oritical moment in the fortunes of the 
Sikhs the Guru called his disciples together and 
askod if any wore ready to dio for him, Five 
profossed thoir willingness to do so, In order to 
test thoir sincerity the Guru took each in turn 
into an enclosure, from whence ho roappoared 
alono, exhibiting a dripping sword. None of the 
fivo, howover, shrank from tho ordeal, Only after 


4 Many Sikhs do not take thie baptism, Those who 
adopt Gobind Singh’s system jn full aro lmown a8 
Singhs (lions), those who rejoot it as Sahijdharis (livers 
at onae). ‘tho formor mo all warriors, the latter traders or 
agvioulluriats, 
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the fifth had gone to apparont martyrdom was 
it discovorod that tho blood was that of a goat, 
and that all tho Sikhs wore still alive, Tho Guru 
then doclared that Sikhism oould now only be 
maintained by force of arms. Ho thon poured 
wator into an iron vossel and stirred it with o 
two-odgod sword, ropoating Guru Nanak’s Japji, 
his own Jipji, Guru Amar Dis’ Anand, and somo 
hymna of his own composition. It is said that 
as ho was porforming this coremony his wife 
arrivod carrying somo Indian swootmoats, She 
came out of curiosity, but the Gura asked her {io 
throw the sweets into the holy water, Ho said 
that ho had bogun to establish the Khalsa as his 
sons, and that a mother was nocossary at all 
timos for sons. Ilo also said that tho sweots 
poured into tho water typificd tho affection which 
was Lo exist botwoon Sikhs, Tho Guru then gave 
fivo palmaful of tho wator to cach of the chosen 
five, Ho sprinklod it five times on thoir hair 
and oyos and causod them to ropoat Wahguru fi 
ka Khélsa, Wahgurw ji ki fatah— The Khilsa 
of God, victory to God.” 

Those words beoamo the now war ory of the 
Sikhs. Tho Guru also gavo thom the name of 
Singh, or lion, which was to bo added to the name 
of each baptized disoiplo.’ Tho following in« 
atructions wore then added. 

Sikhs were to woar five articlos whose namos 
bogin witha K, Kes, long hair, Kangha, a comb, 
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Kvripan, @ sword, Kachh, short drawers, and 
Kara, a steel bracelet. They were to be loyal to 
their mastors, and never to turn their backs on 
afoe. A belief in the equality of all men was to 
dake the placo of all distinotions of caste. They 
were to rise at dawn, bathe, road the hymns of 
tho Gurus, meditate on tho Creator, and share a 
common moal. They wore to abstain from all 
the superstitious practices of the Hindus—such as 
pilgrimages and idol-worship, sutteo and infanti- 
cide, Meat might bo eaton, provided the animal 
wore slain by one blow from the hand of a Sikh, 
Tobacco, wino, and all stimulants wore forbidden. 
Any broach of these rules would bring ox- 
communication, reconciliation boing through a 
fine and re-baptism. After giving these in- 
structions the Guru desired the neophytes to 
baptize him in roturn, They at first protested, 
but he pointed out that the baptism put them 
all on a footing of equality, and the Khalsa, as 
the sect was now called, was equal to tho Guru, 
They yielded; and after this many thousands 
wero baptized. Gobind Singh then sent to the 
Hill Rajahs, boseeching thom to receive this 
baptism as a moans of protecting themselves 
against tho Turks, ‘The Rajahs ropliod : “Hach 
Turk can cat a whole goat. Mow can we, who 
only eat rico, cope with such strong men? Can 
sparrows kill hawks, or jackals tigo’s?” ‘The 
1 From tho Arabio Khalia, “purée,” 
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Guru roplied that his baptismal nootar could 
mako ono Silh oqual to many Turks, and that 
ho could kill hawks with sparrows, On this, many 
Hindus, both of high and of low caste, acaopted 
tho baptism, Its results on tho pariah wore little 
short of miraculous. By its powor mon who had 
hithorto been rogazlod as uncloan and polluted 
from their birth, woro changed into oxcoption- 
ally fino warriors. Boforo tho tima of the Sikh 
Gurus no gonoral could havo droamod of raising 
an army from such outcasigs; and this mota~ 
morphosis was accomplished despito tho hide- 
bound projudico and innato consorvatism of the 
Hindus, 

Tho success of this famous institution brought 
thousands to tho Guru’s standard, and his army 
incroased daily, Noevortholoss it was a hard 
airugglo to koop the soct alivo, for there wore 
enomios on all sides, Gobind Singh kopt up the 
courage of his army by tho singing of martial 
hymns, and by tho force of his excoptional and 
brilliant porsonality. On one occasion he was 
quostionod about the prophocios of his father, 
The Sikhs asked what thoir condition should be 
whon tho English arrivod. Tho Guru yoplied : 

“Tho English shall come with a groat army. 
The Sikhs too, shall bo vory poworful, and thoir 
army shall ongago that of the English, Somo-« 
timos viotory shall inclino to my Sikhs, somotimes 
to the English. As long as tho roligion of the 
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Sikhs remainoth distinot, so long shall the glory 
of those who profess it incroase,” 

Ile wont on to say that when the Sikhs becomo 
selfish and tangled in worldly affairs, corrupt 
and forgotful of their religion; when they ro- 
lapse into Hinduism, “thon the English shall 
rule and thoi glory inoroaso.” IIo then pro- 
eas the fall of the Muhammadan ompire and 
said : 

“ At tho ond of tho Sambat year 1800 (A.D. 1743) 
tho Sikhs shall take possossion of many countrios, 
Three yoars after that Sikhs shall spring out of 
every bush, and thero shall subsequently be 
terrible warfare betwoen tho Sikhs and the 
Muhammadans, A powerful monarch shall come 
from Kandhar ! and destroy countloss Sikhs. Ho 
shall continue his progress of destruction to 
Mathura in Hindustan, and alarm many lands. 
Nono shall be able to withstand him. As pro- 
phesied by Guru Arjan, ho shall raze the temple 
of Amritsar to tho ground, but the Sikhs shall 
plunder his camp on his retreat from India, In 
the Sambat year 1900 (A.D, 1843) the Turks who 
survive shall lose thoir ompire. A Christian army 
shall come from Caloutta. ‘Che Sikhs who are at 
varianco with ono another will join thom. ‘Thoro 
shall bo groat destruction of life, and mon and 
women shall be expelled from thoir homos. The 


1 This prophoosy wag fulfilled in 1762, when Ahmad Shah 
marohed againat tho Sikhs, and blow up the Golden Temple, 
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Sikhs who abandon thoiy army and join tho 
Brahmans against tho English, shall havo groat 
sufferings. ‘Lho roal Sikhs shall hold thoir ground 
and survivo.” 

On another occasion it was pointod out to 
Gobind Singh that tho Sikhs woro much less 
numorous than tho Iindus and Muhammadans. 
Upon this ho mado the following roply, which has a 
spooial intorest to-day : 

“What God willoth shall tako placo, Whon 
tho army of tho Turks oomoth, my Sikhs shall 
strike gical on steol, Tho “Khalsa shall then 
awake, and know tho play of battle, Amid the 
olash of arms tho Khalsa shall bo partners in 
prosent and futuro bliss, tranquillity, moditation, 
virtuo, and divino knowledgo. Thon shall the 
English come, and, joinod by tho Khilsa, rule as 
woll in the Hast as in tho Wost. Tho holy Baba 
Nanak shall bostow all woalth on them. Tho 
English shall possoss groat powor, and by force 
of arms iako possossion of many principalitios, 
The combined armios of tho English and the 
Sikhs shall bo very powerful as long as thoy rule 
with united councils, Tho empire of the English 
shall vastly inorease, and. thoy shall in evory way 
attain prospority, Whorovor they take their 
armios they shall conquor, and bostow thrones on 
thoso who assist thom, ‘Thon in covery houso 
shall bo woalth, in ovory houso happiness, in overy 
house rejoicing, in ovory houso roligion, in ovory 
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house learning, and in every houso » woman, 
The English shall rulo for a long timo,”?} 

Guru Gobind Singh repeated the teaching of 
his father against tobacoo. One day when hunt- 
ing, he camo upon a fiold where the plant grow, 
He reined in his horse, and inveighed against it, 
He said that it burned the chost, induced nervous- 
ness, palpitation, bronchitis, and other diseases, 
finally causing doath. He, thoroforo, boggod 
Sikhs to abstain, concluding: “ Wine is bad, 
bhang destroyeth one genoration, but tobacco 
destroyoth all generations.” 

After tho death of Aurangzeb the Guru bocame 
on personally good terms with tho new Emperor, 
Bahadur Shih. They went hunting together, 
and the Emperor appears to havo had a whole- 
some foar of the Guru. Nevertheless, the enmity 
between the Sikhs and the Muhammadans con- 
tinued, Gobind Singh was on his way to Southern 
India after a battle when he was stabbed by a 
Muhammadan, and received # wound which after- 
wards, reopening, rosulied in his death. Before 
he died, ho told his Sikhs that tho Khalsa was 
now thoroughly established, both its religious 
toaching and tho laws for evoryday life having 
besomo sufficiontly dofinite. Thoro was, thero- 
fore, no need to establish a now Gura, The 
Khalsa and tho Granth Séhib woro for the futuro 
to be revered as Guru, and tho spirit of Gobind 

4 Phe Skh Religion, Max A. Macaulilo, vol. y, 
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Singh might bo mot by “ diligontly soarohing the 
hymneg of tho sacred volume.” Whorevor five 
faithful Sikhs wero assembled, Gobind. Singh 
himself would be in tho midst of thom. They 
should be oonsidored. ‘ priosts of all priosts,” and. 
should have powor to absolve sins, Tho Guru 
bowed before tho Granth Sahib as his suocossor, 
and. gave final dirootions as to charity bofore he 
died in 1708, having beon Guru for thirty-throo 
ears, 
‘ It will be soon that the work of Gobind Singh 
was somowhat different te that of tho: other 
Gurus, His spocial task was to protect the soot 
at a moment when it might have perished, and for 
this. work he is worthy to stand by Nanak, the 
foundor of the whole movemont. . But it must not 
bo imaginod that because he was a fino warrior 
he was loss spiritual or less religious than his 
predecessors, He made religious forvour the 
backbone of all his warlike doctrines, Ho unitod 
practical skill with mystioal meditation ; and tho 
results speak for thomselves, Ho wrote very 
many hymns; which, sotting asido thoso in praise 
of the sword, contain a strongor vein. of pan- 
theistic. mysticism than do those of tho other 
Gurus, He also made groator claims for himself 
as: prophet. ees, ; 
Among tho. writings that ho has left-us there is a 
ourious account of his:own spiritual history, in 
which he tolls how God sont: him‘into tho world 
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to help the world when it was going astray. 
When he desired his Sikhs to baptize him-ho said: 
“Tam tho.son of the immortal God, who has sont 
me into. the world to oxalt roligion,” Ilo says 
that he did not dosiro to come, but that God 
*yemonatrated earnestly ” with him. 

Trom the foregoing history of tho Sikh Gurus 
it will be seon how greatly, the dovolopmont of 
their religion was influenced by tho turn of ovents, 
At first, as wo have noticed, Ninak’s roligious 
teaching was more favourable to the Muhamma- 
dans than to tho Hindus, for with the latter he 
was constantly in difficulties over questions of 
caste.. The norvous superstition and.the tyranny 
of the Moghul rulers, however, soon changed the 
stato of affairs. Wasily orediting any story 
against tho Gurus, these emperors brought about 
tho death of two of tho most prominent of thom. 
From the time of Gobind Singh onward the 
bitterest onmity existed. between Sikhs and 
Muhammadans. In thoir refuge among the hills - 
in Northorn India the Khalsa continued to develop 
their splendid physique—to keop alive tho flame 
of roligious zeal, and to maintain themsolves as.a 
soparate. nation. They. marched . against the. 
British in the Sikh wars of 1845 arid 1847; but, 
onco defeated, they remembered tho. prophecios 
of tho ninth Guru and. became passionately 
loyal to their English mastors. The finost and 
most: staunch native goldiory, thoy saved the 
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Empire in 1857; and thoy havo stood by tho 
British nation on countloss occasions since. 

Tho position of prosont day Sikhs ' is a curious 
one. Where tho baptism of Gobind Singh is 
porsisted in thoy aro likoly to remain a separate 
nation ; but whon this falls into disuso thoy show 
a tondonsy to roabsorb into Hinduism. ‘They 
omploy Brahman priests at marriagos, deaths, and 
at all important domestic events, In reality tho 
pure teaching of Nanak discredits the formalitios 
of Hindu roligion, and, thorofore, in so far as Sikhs 
submit to thoso they aro fafling baok from tho 
highost toaching of the Granth. Pure Sikhism 
is far above dopendenco on Hindu ritual, and is 
capable of a distinct position as a world-roligion, 
so long as Sikhs maintain their distinctiveness, 

Tho roligion is also ono which should appeal 
to the Occidontal mind. It is essontially a prac- 
tical roligion. If judgod from tho pragmatioal 
atandpoint—which is a favourite point of viow 
in somo quartors—it would rank almost first 
in the world. Of no othor religion can it bo 
said that it has mado a nation in so short a 
time. That it should have transformed tho out- 
oaste Indian--a notoriously indolent and unstable 


1 Seo note, pago 25, Bosides tho two main atvisions of 
Silcha there avo dailain minor aoota which include aovoral 
ordora of ascotios. Vory many shades of opimton aro hold 
among tho mombers of thoso various bodies, aomo of thoir 
yiows boing almostindiatinguishable from ordinary Hinduism, 
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porson—into a fine and loyal warrior, is little 
short of a miracle, This practical and political 
aide to the question should have a special interost 
for the Wost; and above all, for Englishmen, 
who have so largely reapod the benofits of this 
grand faith. But apart from political considora- 
tions, the religious aspoot ig one whioh doserves 
special attention. Sikhism stands for a groat 
body of roligious thought in India, hitherto 
insufficiently recognised as an inheront factor. 
Through various nihilistic, pantheistic, or athe. 
istio phases of Hinduism, and despito a vaat 
numbor of elahorate observances, the idedis of 
pure monothoism have prevailed; from tho time 
of their foreshadowing in the Vedas, through the 
work of such men as Raéminuj and Rimanand 
to their final epitome in the Sikh Gurus. There 
thoy gained new fervour from Islémic influence, 
and, doveloping warlike ideals ag the result of 
oppression, produced one of the groat world. 
religions, the latest to obtain recognition in 
Europe. The history of thie development of 
monotheistic ideals within Hinduism, and of the 
religious influence of Islim, will be examined in 
the next chapter. 


CHAPTER II 


THN ROLIGIOUS ORIGINS OT SIKITISM—~HINDU 
MONOTIHNISM AND CONNECTION WITIL ISLAM 


We havo soon that on tho ono hand Sikhism has 
its source in a movoment within Hinduism, and 
that on tho other it owes something to tho foreign 
eloment of Muhammadanism, It will now ba 
possiblo to look into this a little more closely. 
Tlow far tho dootrino of the one Supreme God, as 
proclaimod by Nanak, was tho direct result of 
Muhammadan influonco, it is diffioult to say, 
We have scon that in Ninak’s youth he was 
groatly intorosted in Persian writings and in tho 
doctrines of Moslom saints with whom ho camo in 
contact. Probably much of his protesting zeal, of 
his fury against idolatry, of his bittornoss and 
violence against thoso with whom he did not 
agree, was the rosult of theso excursions into 
Islim. But whilo fully acknowledging this wo 
must bo oaroful not to attribute tho Sikh doo. 
trine of Divine Unity sololy to tho influenoo of 
Muhammadanism, for such dootrino had always 
boon presont within Hinduism, ‘Tho saints and 
a6 
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reformers who preceded the Sikh Gurus, and to 
whom tho latter were so much indebted for the 
very phrases used in their hymns, wero mostly 
Hindu, or, if Muhammadan, had boon largoly 
influenced by Hinduism. Their declaration of 
the Unity of God was part of a natural Hindu 
development. 

Monotheistic Thought grows from Polytheism— 
From the very earliest timos in the Rig Veda! a 
tendency to monotheism may be noticed. One 
god is froquontly chosen from the rest of the 
pantheon and exalted in some particular hymn 
till he becomes supremo and infinite, all lessor 
deilies being but his servants and omanations 
from him. The acknowledgoment of somo such 
secondary beings in no way conflicts with mono- 
theistic doctrine, for in Catholic Christendom or 
in Muhammadanism tho existence of angdls and 
archangels is admittod. This tendency to raise 
first one god and thon anothor to tho position of 
Suprome Deity gradually gained ground, but with 
the ascendancy of the Brahman priesthood it was 

counterbalanced by another development. Out 
“of the more gonoral polythoism of the Vedas a 
mystical and subtlo philosophy aroso, by which 
God beoame the nouter World-Soul, immanent in 


1 The Rig Veda is ono of tho oldest litorary produations in 
the world, somo parte of it dating from as far back as two 
thousand yeas beforo Christ. Ib is called by Sikhs tho 
“ white? Veda, 
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mattor. Ho thus lost tho attributes of porson- 
ality and could only bo expressed by negation 
and roalised by moditation. ‘This panthoism finds 
{ull oxpression in such toxta as the following, 
which reprosonts tho spirit of the Vodinta : + 


“Vovily this all is Brahman; 
As such, ono should worship It in stillness,” 


But such dootrino loft little room for tho por- 
sonal dovotion of man to God ; moreovor, it was 
osotoric, domanding mystiéal understanding and 
philosophio insight. It was joalously guarded by 
the priesthood in mid-India. 

Persisis during Pantheism—In the out-lands, 
howover, roaotions against this panthoism were 
continually taking placo ; roturns to monothoism, 
or tho boliof in tho porsonality of God and in tho 
possibility of approaching Him with prayor and 
dovotion, ‘thoso moyomonts froquently aroso 
in tho warrior casio and thoy assorted the rights 
of the laity as against those of tho priesthood, 

Forms the Vishnutie Churches,—Tho groatost 
of them all was tho dovelopmont of Vishnuitos: 
theology, which originated in tho soot of the 
Bhigaviitas, who first ovolved tho thoory of 
Bhakti, or passionate dovotion of man to God. 


1 Vodintn (lit, Vele'e end) ia a torm appliod to various 
Tlinda works, commentarics on tho Vodas, which got forth 
this Hindu penthoistic philosophy, 
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Another reaction of a different kind® against the 
Brahman priosthood was that of Buddhism, whioh, 
instoad of roturning to bolief in a moro personal 
God, introduced a greater agnosticism, empha~- 
sising the necessity of right action as against 
dogmatio belief, subtle philosophy, or olaborato 
ritual, Ritual had gradually beon evolved by 
the Brahman priests, who felt that their teaching 
could only be upheld in this way, since for the 
multitude thoir philosophy could have but little 
moaning, 

Partial Victory of the Priests and Pantheism,— 
All those reactions, whether monothoistio, or 
agnostic, made for simplification, and endeavoured 
to lesson mystories and banish ritual, Ono by 
one, howevor, they were mastered by tho priostly 
influonce, which, whilo yielding something, always 
contrived to win a three-part victory. Thus tho 
Vishnuite Churches, which originated in a mono~- 
theistic roaction against panthoism, a rebellion 
of the laity against the priesthood, bocame gracu- 
ally an orthodox part of Hinduism, with all its 
ritual and much of its mystical philosophy super- 
added. In the same way Buddhism was partly 
abgorbod and partly expelled, 

Monotheism borrows Pervow from Islim—Lt 
will thus bo soon that monothoistio doctrine had 
never boon absent from Hinduism, though it 
belongod loss to orthodoxy than to particular 
movomonts of reform, Whoro tho lator roligion 
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of the Prophot camo into contact with [linduism 
ib holped to fan tho flamo of monotheistic de. 
votion, and to givo it oxolusivonoss and pro- 
solytising zeal. Tho Jlindu Bhigats! or saints, 
who procodod Nanak, show to a considerablo 
oxtont this influenco of Islim, ospocially porhaps, 
tho groatost of all, Kabir,* who when a child had 
boon adopted by Muhammadans. 

The Older Reformers quietiatic—Spoaking goner- 
ally, howovor, thoro was not sufficiont combativo- 
noss among thoso carlior roformors to load to tho 
formation of a poworful now réligion, ‘Thoy wore 
too deeply imbuod with pootio mystivgism—with 
thospirit of quiotism and toloration—to havo much 
sympathy with aggrossivo ideals. No doubt thoy 
protostod vigorously against idolatry, formality, 
and oasto tyranny, but in practice thoy did not 
broak away too violontly from tho religion of thoir 
country. Kabir, for instance, far from defying 
Brahmanio traditions ag to the eating of meat, 
would not pormit so much as tho pluoking of a 
flower, whorons Nanak doomod all such scruples 
to bo suporstitious, and oponly allowod tho gating 
of all kinds of flosh food oxcopt that of tho 
cow. 

4 ‘Cho word Bhagat is dorived from a Sansorit word Bhaktt e 
love or devotion, 

21t hae heon suggosted that Kably was influonood by 
Christianity, Tt is curious that o aucramental meal hos beon 
fdund among tho observancos of his followors, but this may 
he the romaing of Mphammadan Sufism, 
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The Sikhs energetic.—Again, regarding casto, 
the vigour of Sikh teaching did actually succeod in 
breaking down age-long barriers, and in reclaim- 
ing a vast out-casto population. In Nanak, 
then, all tho reformative tendenoies within 
Hinduism were combined, and he associated with 
them a greater amount of intolorance than had any 
of the previous reformers, In other words, ho} y 
borrowed more from Islam than his eoaeosteoedl 
had dono, 

Enmity of Islam.—It was natural, however, 
that this zeal of th8 Sikh Gurus should come 
into contact with the same element in the 
religion from which they had borrowed, and 
that antagonism botween the two should arise, 
even had not political enmity provided an immo- 
diate cause. The fact that Nanak was originally 
very friendly to the Muhammadans was soon 
forgotton ; bittorness arose botwoon the followers 
of the two religions, porseoution by the one being 
largely accountable for the magnificont martial 
dovelopment of the other, 

Consequent Reaction towards Orthodox Hin- 
‘dwism.—This stato of affairs naturally induced 
somothing of a reaction on tho part of the Sikhs 
towards orthodox Ilinduism—a roaotion which 
hag gone on until this day. 

Inconsistency with Hinduism.—We have seen, 
howevor, that Niinak rejected certain conspicu. 
ous features of tho religion of his country, 
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and that, theroforo, however much he may 
have borrowed in the matter of doctrine, his 
roligion. remains distinct and comploto in itself, 
and is nob in any way dependent on agsocia- 
tion with Hinduism, 


CHAPTER IIf 
TIIE DOCTRINES OF TL SIKHS 


Main doctrines of all veligions—These concern 
God, His nature and attributes, and man, and the 
means by which safvation may be attained. There 
are three aspects undor which the nature of God 
has been conceived. In tho first He is omnipotent 
Being, Ruler and Creator of the world, the Father 
and Judge of men. In the second He becomes 
incarnate for the salvation of mankind or is 
specially manifested in some teachor or Guru. 
In the third he is Immanent Spirit, the Life and 
Soul of all that is, In each great religion, spocial 
prominence is given to some one feature of doc- 
trine—all others being modified accordingly—and. 
thus individual distinctiveness is obtained. 

Their Comparative Importance—For instance, 
in Judaism the unity and omnipotence of God 
receive most emphasis, so that wo always associ~ 
ate the Jows with an oxclusive monotheism. The 
somo may bo said of Muhammadanism—except 
that horo the importance of the Prophet stands 
out almost a3 prominently. In philosophic Hindu- 

43 
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iam Divino Tmmanonce is the first essential, whilo 
in Christianity all olso pales into insignifloanco 
hoside tho splondour of tho Divino Incarnation. 

Outstanding Feature of Sikhism: The One @od.— 
Sikhism—in common with all groat doistio 
roligions—laya most stress on tho unity and 
omnipotonce of God. 

‘Phoro is bub ono God, tho tuo,” is tho con. 
stant roitoration of tho hymns. No is tho only 
Roality, besido which overything elso is falso, To 
is formless, groat, all-poworlyl, absolutoly holy, 
without limits of any kind, and Io cannot be 
graspod by the finite mind, To has logs dofinite- 
noss than tho personalilies of Allah or Johovah, 
and Io is therefore moro of lon doseribod in torma 
of nogation, calling to mind thoso used in the 
Vedanta! Vor instance : 

“By thinking I cannot obtain a coneoption of 
Him, oven though I think hundreds of thousands 
of timos.” 

“Ho hath no colour nor outline,” 

“ Ho is not old, nor is Ho young.” 

“ Ho feoloth nor hoat nor cold.” 


4 Beo nolo pogo 38 Tho panthoistio Dootiine of tho 
Vodinta nosossitated tho uso of negations, for the absolute 
Brahma, tho world-soul of tho Univorso could possosa no 
positive qualities of goodnoss, moroy and tho like, Thus: 

“This Self is nay, nay: nob to bo grasped, for ffo is not 
grasped; not to be brokon, for Io is not broken ; unolinging, 
for Ife clings not; Ifo is not bound, Io trombles not, Uo 
fakoa no hint.” (Boihad-dranyaka Uponishad.) 
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“ He hath no father and no mother, m 
and so on. But yet He possesses many of the 
atizibutes of porsonality. Ile is an Ocoan of 
Meroy, the Friond of Man, the Friond of Sinners, 
the Bountiful, Destroyor of Sorrow, Cherishor of 
the Poor. ‘‘He is wise, genorous, beautiful, 
infinilo.” Ho ‘‘beholdoth” and ‘“hoareth ” his 
servants whom Ho loves. Ho is both Fathor 
and Mother to man. 

“God is the Father and Mother of all, and 
taketh care of thom”; or He may be desoribed 
as Lover or Spouse®to the human soul. 

Saith Nanak, “Gor alono is the Spouse of 
all,” “My Spouse hath taken my hand and 
made me his Queen.” This metaphor is the 
most usual. a 

But God’s ordors are absolutely binding, and, 
like Allah of the Koran, His ways cannot bo 
questioned. Ho does what Ho pleases; by His 
order everything is maintained from momont to 
moment, and yet He is doseribed as being “ per- 
feotly unconcerned.” 

“God the unconcerned is happy.” 

His glory and splendour are a continuous 
source of praise in the Sikh hymns, together with 
His consistengy : 


” «Thou art tho samo in every age, 
‘Thou arb ever and ever the sane,” 


Divine Incarnation dented.—The Sikh Gurus 
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donied that tho Supromo Deity could tako upon 
himsolf tho body of an individual man, 

God is immovablo, imporishablo, how oan Ifo 
obtain a body 7” 

“Some in thoir hoarts accept incarnations of 
God, but I have ronouncod all vain roligion.” 

Man might achieve union with God, and tho 
roality of this union is omphasived in tho strongost 
terms, 

“Thoy who moditato on God have bocomo 
absorbed in Him.” a 

But tho distinction botwoon such raising of 
manhood into God and tho limiting of the God- 
hoad in an individual man was carofully guarded. 
Gobind Singh says of himsolf : 

“T porformed such ponanco that I became 
blended with God.” 

JT am tho son of tho immortal God, and am 
sont into tho world to restoxe roligion.”’ 

But he adds: 

“Thoy who call mo the Suprome Being shall 
fall into tho pit of holl.” 

This attitudo was takon up by all tho Gurus, 
who donied that thoy wore incamations of, tho 
Doity, but admitted that thoy had obtained 
Divino union, 

“Thoro is no difforonce betwoon God and His 
saints.” 

Divine Immanence-—The splendour of tho 
transcendont Deity and the divine mission of the 
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Guru are combined with a firm’ belief in the 
indwelling and all-porvading Spirit. So strong 
indeed is this that the Sikh Gurus often use terms 
of orthodox panthcism very similar to those of 
tho earlior Hindu Scriptures. 

‘Thou art in the tree, Thou art in ifs leaves. 
Thou art spaco, Thou art time, Thou art fasting, 
Thou art wisdom, Thou alono art, Thou alone 
art,” 

But the panthoism of the Gurus is continually 
qualified, by ronewed insistence on the transcen- 
dent Deity. He romé@ins the Being distinot from 
all the world, To mankind he is as tho ocean 
to the dew-drop, completo and self-oxistent, but 
yet the true self of overy dividual. 

Doctrines borrowed from Hinduism,~—The 
doctrines as to the goneral construction of the 
universe are much the same as those of Hinduism 
in general, All Indian thought which really 
belongs to the country * accepts in one form or 
another tho theorios of Karma, Reincarnation, 
Nirvina, Maya ; and deities as described in tho 
Vedas. Sikhism isno oxception. It stands for 
inonotheism placed above and beyond all these. 

Karma,— eens (lit. works) is tho law by which 

+ Comparo: “Thou are woman, Thou ait man, Thou art 
boy and maiden; Thou mt the old man tottering on tho 
staff; Thou ot born with faco looking all ways, (Svetée- 
vatora Upamshnd.) 


4The roligion of tho Prophet was a later and foreign 
slement, 


48 THE DOCIRINES OF ‘NIE Sleus 


t 
a man ia bound to reap tho fruit of his own acts, 
All actions, good or bad, carry thoir Karma 
with thom, If a man load a good lifo, good 
Karma will bo producod, and ho will bo bom 
again in oiroumstuncos advantagoous for his 
apiritual dovolopmont. If his actions aro bad, 
ho will bo sot back in tho spiritual path, and must 
find out his mistake by swiforing, oithor montal, 
or matorial, or both. ‘Iho Jaw of Karma is sup- 
posod to have absolute sway throughout tho 
univorso. It accounts for every ocourronco from 
moment to moment, from tio fall of a loaf to the 
display of gonius. Tho moro orthodox philo. 
sophy of India taught that only by knowledge— 
the understanding of spiritual realities gainod 
through an infinite succossion of ro-births, could 
tho ogo bo sot freo to blond with the All-Soul of 
tho univorso, that is, with the Divine Lifo from 
which it camo. Whorovor tho idoa of a porsonal 
Doity obtained, howovor, this doctrine was apt 
to bocomo modified, and tho law of Karma loss 
rigid. Thoro was froquontly tho suggestion of a 
way of oscapo—oscapo, that is, from payment of 
tho uttermost farthing—which should be open 
evon to the uninitiated. This was somotimes 
by faith, or by impassioned devotion (Bhakti) to 
tho porsonality of God, as in tho Vishnuito 
Ohurchos. This dosivo to find a short out to 
Nirvana, which should bo possible for all, gradu- 
ally oyolved tho idea of “aelvation,” Le, tho 


a 
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altornative to an infinite round of (Pansmigra- 
tion, Nénak’s special way of salvation will bo 
described presently, 

Nirvtina.—The all-desirable condition of 
Nirvina has always been a subject for contro- 
versy among Muropean scholars, The word comes 
from nir= out, and va=to blow, and the meaning 
has been somewhat differently interpreted even 
among Indians themsolves. Speaking gener- 
ally, it would be safe to say that it has nover 
meant annihilation, but rathor absorption into 
the Absolute. Whowo the belief in a personal 
Deity is strong, Nirvana has stood for unity of the 
creature with the Creator, and thus in the Granth 
Sihib it means the cessation of individual con- 
sciousness in the All-consciousness of God, Its 
realiaation is compared to the blending of two 
streams, 

Méya—Creation, with its accompanying law of 
Karma, was originally brought into being by the 
agonoy of Maya (illusion). God draws a veil of 
illusion over Himself, in order ‘that He may 
appear temporarily as separate manifestations. 


‘How exactly this is done has boon variously 


explained by different Indian sects. Sikhism, 
though not altogether consistont concerning tlio 
nature of tho illusion, gives tho reason for its 
existence as God’s sport: 
«Maya bewitoheth the world, 
All that is God’s play.” 
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This idea frequently occurs in tho Tndion 
Scriptures, 

Creation.~With tho holp of Maya God is ablo 
to assumo manifoldness, and To thus appears 
ay domi-gods, universes, mankind, animal, and 
plant life. Ho, howevor, romains in his true 
nature distinot from all, thus bearing out tho 
principle of monothoism, and he takes a personal 
intorost in this work of “ Croation.” 

The Hindu Printty—Brakma, Vishnu, and 
Shiv avo tho first created boings, tho famous Hindu 
Yrinity whoso potential omistonco is admitted 
by tho Sikhs, 

“Ono Maya, in wnion with God, gave birth 
to throo accoptable childron. Ono of thom is the 
Croator, the second the Providor, the thid por- 
formoth the function of Dostroyor, 

 Asit pleasoth Gad, He direatoth thom by Ilis 
ordors,” or again, with a mysterious allusion to 
the Logos : 

“rom tho solf-oxistont procooded Miya, 
whonco issued a Word which produced Brahma 
and tho rost.” 

Aftor the Ilindu ‘lvinity hundreds of domi-gods ° 
appear, and thon all othor forms of life, Tho 
gods of the Hindu pantheon moot with some 
contempt in tho Sikh Soripturos, howover, as 
boing thomsolvos imporfoot and as having with- 
drawn honour from God to thomsolvos., Belief 
in their oxistonco in no way compromisos the 


THE WAY OF SALVATION fl 


monotheism of the Sikhs, At moat Choy only 
mako the samo spiritual claims as the hiorarchy 
of saints and angols in Catholic Christendom. 
Nanak's Way of Salvation.—Subtlo philosophy 
was foreign to the purpose of the Sikh Gurus, 
Thoy accopted tho gonoral Indian doctrine as to 
the construction of the universe so long aa it was 
possible to combino it with their own forvont 
monothoism, Though thoy wero susceptible to 
the influenco of mysticism, this is not thoir most 
prominent charactoristic, and their mannor of 
controversy was soma@what orude, ‘Thoir mothod 
of reasoning was, genorally speaking, a passionate 
declaration of the valuo of roal religion and bittor 
sarcasm against thoso who proved false to it, 
Their service to tho thought of their day was 
above all things a practical ono, It was tho 
proclamation of a new way of salvation, a now 
means of oscapo from things as thoy wore. In 
the somowhat pessimistic roligious thought of 
the time, tho round of transmigration seemed 
to havo become so endless that the belief in o 
personal God who could grant such a boon was 
‘in itself an inspiration, Nanak, starting from 
theso promises, evolved apurer and simplorschomo 
than any that had found credence in his timo, 
How to escape Kairma—The aim was to 
escape from Karma. It must be remembered 
that Karma, however good, nocessitates re-birth, 
Until Karma is destroyed the soul is not froo 
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to ontor Wirvina, and some way must thorofore 
bo found by which oven good actions shall coaso 
to bear with them tho necessity for “ results.” 
‘Choy muat bo wrought ‘“ unfottered,” “ unin- 
volved,” that is, only in the love of God and 
without hopo of fruit. Quly thus can thoy lead 
to God and nob away from Him. Tf done from 
any other motivo thoy involve tho tomporary 
roward whivh befits such a motive: “As a man 
sows So shall ho reap, and a body must be re- 
assumed. ‘Thus tho distinotion is clearly made 
hy Nanak, between right etions porformed for 
tho love of God and thoso which spring from 
any other motive. But to loarn how to act 
rightly was no oasy task, Tho wish to do so 
was not onough; the way mast be found, 

The Quru—Vo this ond tho first cxsential was 
a truo Guru. : 

“ Without the Guru man is ruined by wandor- 
ing.” 

“ Miya hath bound this world on all sides b. 
her cable, Without a Guru it cannot bo untied. 
Man groweth weary in striving.” 

Ho who sorveth the Guru knowoth tho way ;° 
without tho Guru it vannot be found.” 

Tn India it hag at all times beon tho custom 
for young mon to be upprenticed to a Gura 
as koligious guido, Evory groat saint had his 
Guru. But Ninak hold that tho religious world 
had gono astray and that thoroforo a now 
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and direct revelation was again necessary. Ho 
therefore doclared that his own Guru was God, 
who had specially instructed him how to load 
back the world to right faith, All those, thoro- 
fore, who camo to him for religious guidance, or 
who received it through his disciples, his successors 
or the Sikh hymns, had found the truco Guru, and 
thus the possibility of emancipation. 

The Pivst Ussential, Simplicity.—Tho koynote 
of the Guru’s instruction was groater simplicity 
in beliof and warship. All olaboration, whether 
of thought or of dood, was to bo discarded, 
Faith in theone truo God was absolutely necossary, 
but tho thousands of domi-gods wero not to be 
hooded. Pilgrimages, rosaries, fasts, ascoticism,. 
wero in thomselves of no avail. Nanak admitted 
that with sincorely religious people those things 
might bo useful, but when the world was lost in 
grrox they booame moro corruptions. They helped 
to inorease formality and hypoorisy. Some prac- 
tices were algo harmful and cruel, such as the 
burning of widows, the exposure of girl-babies, 
and the extreme asceticism practised by hormits, 
Such things were to be abolished’ absolutely, 
and simple obedience and love to God were, to 
take their place. No idols were to be pormitted,. 
and ceremonies should be discarded as vain. 

“Tf I please Him, that is my place of pilgrimage 
to batho in; if I pleaso Him not, what ablutions , 
shall IT make 3” 
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Suluation for All—~Tho new simplisity involved 
salvation for all, in whatovor walk of lifo. Whothor 
a wan had tho opportunity of making pilgrimage 
or of practising axcoticinm, whothor lo were af 
high oasto oy a pariah, whothor ho had knowlodgo 
of tho suorod writings or whother ho wore illitorato, 
matterod little; wiso or foolish, ignorant or 
loarnod, rich or poor, all had thoir chance of 
salvation. von the soxes wore to bo regarded 
as equal. Tho spiritual prido of hormits and 
ascotios was ospooinlly condemned. 

“ Why go suarohing God fn tho forost 7 J havo 
found Him wt homo,” says Ninak. 

Unworldliness~To live the ordinary family 
lilo was doomod no disgrace, and salvation could 
oqually woll bo obtained in this way. But such 
healthy sanonoss of outlook involved no lack 
of spirituality, no compromise with mnatorialism, 
“ Burn worldly lovo,” says Ninak. Ho inoludos 
it as ono of tho fivo doadly sins. ‘lo bo in 
the world but not of the world was to bo tho 
glory of Sikhs, “They dwelt,” says Bhéi Gur 
Das, “as hormits among their families.” 

The Name-—Ituman beings could find thoir 
ground of equality and thoir way to spirituality 
in the repotition of God’s name, The oustom of 
repeating a sacred word was already an inheront 
faotor of Hindu religion, and many worshippers 
of Krishna ropoat his namo thousands of timos 
daily, Nanak approved the practice, but he 
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substituted a new namo for God in ord& that there 
should be no association with the various oxist- 
ing conceptions of tho Deity. Ho also made 
safeguards against the danger of formality, The 
now title was Wihguru, tho dorivation of which 
has boon difforently given in tho Sikh Soriptures.' 
To utter Wahguru with love and devotion and 
with carnost modilation was held to bo an officient 
means of drawing near to God ; of raising the soul 
above the things of this world, and of putting 
all men on an equality. If done with a perfootly 
pure heart the of@ct of this utterance might 
be tremendous. It could even result in divine 
union. In any case it was 10 supersede all 
the religious observances of the Iindus, 

“TYoaring the Name is equal to bathing at 
the sixty-oight places of pilgrimage.” 

Meditation —The Name, uttercd with medita- 
tion, was declared to bo by far the bost form of 
worship, But meditation was in itself at all times 
to be recommended and should be constantly 
resorted to. 

“They who meditate on Gad are emancipated ; 
for them death’s noose is broken.” 


1 One explanation is that in the four great ages of the 
world, God was worshipped under the nemes of Wasdov, 
Hart, Gobind, and Rém, The Guru made out of the initials 
of these four names the word W&hguru whioh is praise of 
God end the Guru. Gur D&s’s explanation is that ‘wah 
monne congratulation, and guru menne great, Both words 
combined, therefore, mepn congratulation to the Great God.” 
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“ All far& has dopartod from those who meditate 
on tho foarloss God.” 

Meditalion on tho abstract virtues and on tho 
Gurus was also rocommondod, end sikbs wore 
novor to wait for spooial times and spocial placos, 
No conditions wore nocessary, for, 1s Ninak onco 
told somo astrologors : 

“The auspicious timo is whon mon tun to 
God.” 

Other Forms of Worship.—Moditation on God 
anclirtloranco of tho Namo are the most important 
means of worship, but other forms of dovotion aro 
also necessary. ‘Tho disciple must listen carefully 
to tho Gurus’ instruction or road it in his hymns. 
Tlo must chant God’s praises in tho company of 
tho saints, Gradually the custom grow up of 
chanting tho Gurus? hymns as rogular sorvicos 
both morning and ovoning and at othor stated 
timos.- ‘Lhe Japji, for instance—a collection of 
hymns by Guru Nénak—is repoated in the oarly 
morning and evory Sikh is supposed to know it 
by heart. An additional morning sorvioo is the 
Asa ki War,’ a collection of hymns by various 
Gurus. Tho Rahiris avo repoated in tho evening 
whon the lamps aro lit, and tho Sohila at bed- 
timo. Tho Anand oan be read at Sikh marriages, 
and thoro ara spooial prayers for funerals ; “and 
also hymns to be chantod at baptism, These 


1 An nocount of those serviooa fs given bofore the goleotiona 
from tho Granth S&hib, 
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services contain doctrine, many ard’ in praise 
and adoration of God, and a few are prayors, 
confossions of weaknoss and sin; but theso lust 
are very much in the minority, the great bulk of 
the Sikh Scriptures being cithor praise or precept, 
ag will be scen by examples given later, But 
none of these obsorvancos wore to tako the 
place of meditation and the repetition of the 
saored word, 

The Company of the Saints.~Association with 
holy mon is another very holpftul means to 
salvation : 4 f 

“They who meet the society of the saints shall 
be saved,” says Nanak; and throughout tho 
Sikh teaching the value of such company is 
emphasised, Individuals may lose sight of the 
truth, but among the saints fervour is increased 
and religious understanding is developed. 

Works,—It is sometimes charged against 
religions of the Wast that too much stress is 
laid upon meditation and mental purification, 
and too little upon right action, Nanak was 
. careful to point out that no amount of medi- 
tation or worship could atone for faith without 
works. ‘Without good works no one oan be 
saved.” 

“ Make the practice of religion your board and 
truth your pieces,” says Guru Arjan, using the 
game of dice as his simile, There were five 
positive virtues to be gained, five deadly sins to bo 
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avoidod.! Much stross is laid on all tho ethioal 
virtuos, But tho love of God and tho love of 
man wero to be tho principal motives, whother 
in worship or in action, tho vanity of everything 
apart from those is insisted upon. 

Predestination—‘Lhroughout tho Sikh hymns 
thoro is a strong olomout of fatalism or pro- 
dostination. 

“ By porfoot good foriuno God hath caused us 
to moot tho Guru,” 

© By prodostination wo havo found tho Namo,” 
and so on porpetually, It must be romombored, 
howovor, that this quality of fatalism, usually 
associated with the Hust, is very largoly modified 
by conjunction with tho doctrines of Roincar- 
nation and Karma, If a man fails in ono lifo 
to meot tho Guru, to find tho truo Namo, tho 
sooioty of tho saints, puro ethios, and go on, 
ho may do so in tho next; and this with 
inoreasing probability, sinco obviously tho new 
dostrines will havo spread, Dospito tho con- 
stant allusions to God’s pre-ordained order, it 
cannot be said that Ninak dospised the gift of 
freo-will.. Had the Sikhs allowed thomselves to 
drift with oiroumstances they could never have 
defended their religion against immenag odds, or 
become a powerful and separate nation, In so 

1 The five virtues wore contontmont, compassion, piety, 


pationso, and morality; the fve dendly sins, lust, angor, 
covotousness, worldly love, and prido, 
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far ag a boliof in destiny has aotually had hold 
on them it has holped to mako them foarless 
in battle, and able to faco death unflinchingly. 

Effort.—Indecd, tho need of will-powor appears 
evorywhore throughout tho religion. tis diffiault 
to find tho true Guru; it is diffioult to repeat 
tho Namo ; it is difficult to meditato rightly, to 
perform goad works, to escapo from sin, to love 
God and ono’s brother rightly,” Yot all those 
things are necessary to salvation. 

Social Life among the Sikhs.—Sovial life, as wo 
have soen, was to be definitely improved under 
Sikhism, and caste projudico and Hindu sorrup- 
tions ware to bo abolished. 

Position of Women.-But the most notablo 
social improvement was the emancipation of 
women, Many womon found salvation through 
the Quru’s toaching, A woman assisted at the 
inauguration of the Pahul, and another was the 
only disciple who managed to enter the prison 
where ‘Teg Bahidur was confined before his 
martyrdom. She brought him food and drink 
and otherwise ministered to him. Guru Amar 
Das refused to receive a Ranee who had visited 
him while she was closely veiled, and on more 
than one odoasion the Gurus protosted against the 
tyranny of the parda. 

Morriage.—It also appears that Guru Nanak 
intended to establish monogamy. On one 
occasion he said; ‘It is God who arrangeth 
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marriages, Ho makoth no mistako, and those 
whom Ue hath oneco joined Ho joinoth for over,” 

Anothor famous Sikh wrote: “ Bo chaste with 
ono wife”; and in anothor Sikh work is found : 
“Bo satiafiod with ono wifo; that bofits a good 
man,” 

Tho fact that cortain of tho Gurus marriod moro 
than ono wife has heon oxplained in this way : 

‘Tho Gurus wero so trusted and held in snech 
high ostimation that roligious pooplo frequontly 
thought it thoir duty to vow to thom tholr lives, 
thoir childron, arid thoir property. Soveral Sikhs 
used, on tho birth of danghtors, to rogistor oaths 
that thoy would only bustow them on tho Guru 
or his relations. Girls ao dodicated woro always 
stylod ‘mothors’ by tho Sikhs, and nono might 
marry thom oxcopt thoso to whom thoy were 
vowed. ‘This, to a largo oxtont, will oxplain the 
polygamy of somo of tho Gurus,” 

Warjare-—The toaching as to warfare appoars 
only in the Granth of tho Lonth Guru—that is in 
the hymns of Gobind Singh. But we have seen 
that martial tendoncics were not altogether 
foroign to the Sikhs before that timo. Nanak’s 
simplo viow of Jifo, his toaching as to health of 
body, and the spovial purity of his soot, had all 
pavod the way for what was aftorwards a politioal 
devolopmont, Thove wax no audden change in 
doctrine as tho Sikhs hogan to tako wp arms, 
Gobind Singh quite naturally grafted his praise 
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of the sword and his promises of fewards for 
valour on to the quictistio doctrines of Nanak. 
Singhs wero forbidden to smite any one morcilessly, 
and never to attack without duo causo, Tho 
defence of religion should always bo the motivo. 
The new names for God—All-steol, All-doath, 
Great-stec], Groat-doath, and so on—were used in 
conjunction with the sacred word Wihguru. The 
theology romained the samo, with the following 
picturesquo variation in tho account of creation. 

“God having just fashioned the Sword uttered, 
a Word, from whedce issued Brahma, Vishnu, 
Shiv.” : 

The position of the Guru, also, assumed some- 
what greater significance under the influence of 
Qobind Singh. 

Summary of the Sikh Religion—In Mr, 
Macaulifie’s standard work on the Sikh roligion, 
he gives the following comprehensive summary 
of its doctrine; 

“Tt prohibits idolatry, hypocrisy, caste ex- 
clusiveness, the con-cremation of widows, the 
immurement of women, tho uso of wine and other 
intoxicants, tobacco-smoking, infanticide, slander, 
pilgrimages to tho sacred rivers and tanks of the 
Hindus, and it inculcates loyalty, gratitude for all 
favours received, philanthropy, justice, imparti- 
ality, truth, honesty, and all the moral and 
domestic virtues kaiown to tho holiest citizons of 
any country,” 
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Bhai Gul Dis—a contemporary of Gurn Arjan 
—made an analysis of tho Sikh roligion, which ig 
intorosting as showing how it improxsed the pooplo 
of the day. Ne points out tho stato of spiritual 
darkness at the time of Niinak, and continues ; 

“Sin provailed throughout creation, Gad, 
observing mon’s anguish and hoaring their pitoous 
ovios, conforrod supernatural attributes on Guru 
Ninak, Ho bostowod on him tho supremo woalth 
of tho Namo, and humility, and sont him into tho 
would to roliove its sufferings, .. . Guru Nanak 
doclared that God, who has%no form or outlino, 
was not found by wearing voligious gavbs, but by 
humility ; and that if mon rejected casto and 
worshippod God in spirit, thoy should bo avceptod 
in His court... . Whorever the Guru planted 
lis foot thore was ostablished a soat of worship, 
Evory house of his followors heaamo a tomplo in 
which tho Lord’s praixsos wore ovor sung, and 
tho Lord’s namo continually repeated... . By 
practising humility the Guru’s Sikhs ave recog- 
nisod. ‘Thoy livo as hormits among thoir families, 
they offaco thoir individuality, thoy pronounco 
tho ineffable Namo of God, and thoy transgross 
not tho will of tho Creator... . Tho Guru in- 
oulcated love and devotion, tho yepetition of 
God’s Namo, and tho Josson thal as mon sow so 
shall thoy roap. ‘Thus woro mon savod in ovory 
diroction, and Guwu Ninak bocamo the truo 
aupport of tho nino regions of tho earth,” 


a 


CHAPTER IV 


HYMNS FROM THD GRAN SAMIR, AND 
PROM THE GRANT OF THD THNTIL GURU 


‘Tun Granth Sahib contains the hymnavof the first 
five Gurus, of the nigth Guru, and a couplet of 
Gobind Singh; also hymns from certain Indian 
religious reformors provious 10 the Sikhs, There 
wore originally three editions of the Granth 
Sahib, Tho first was compiled by Guru Arjan, 
the second by Bhai Banno, and tho third under 
the auspices of tho tonth Guru, who added the 
hymns of Teg Bahadur and a couplet of his 
own. ‘This is tho usually accepted form. Tho 
hymns are not arranged according to authors, 
but by the thirty-two “ rigs,” or musical measures 
to which they are composed. The name Nanak 
is used. as a nom-de-guerre by the eight succeeding 
Gurus, who, however, are distinguished from one 
anothor bynumbors, Tho Granth Sahib is com~ 
pared to a vast building, and the compositions of 
tho Gurus to various wards, Thus, Guru Ninak’s 
hymns aro known as Ward I, Guru Angad’s as 
Ward II, and so forth. 
263 
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Tho quéiations givon hove inoludo, firstly, seloo~ 
tions from tho hymns used aa spooial sorvicos by 
tho Sikhs, followed by miscollancous oxamplos 
from tho Gurus, and tho saints and reformorg 
who preceded thom.' 


Prom win JAPsr 


Tho Japji is considered by tho Sikhs to be an 
opitomo of tho doctrinos contained in the Granth 
Sahib. It is silontly ropontod by thom early 
in tho morning. Evory Sikh must know ib by 
heart, othorwisxe ho is not gevmod orthodox. Th 
is tho duty of all, ovon if thoy cannot road, to 
havo themselves taught this groat moming divino 
sorvico, ‘The composition appears tio have been 
tho work of Guru Niinak in advanced ago, Tho 
groater part is horo givon. 


‘Thore is but one God whose namo is true, the 
Croator, [thePoworful,"| dovoid of foar and onmity, 
immortal, unborn, solf-oxistont ; by tho favour 
of tho Guru. 


Repoat Ilis name 


Tho Truo One was in tho beginning ; tho Trae 
Ono was in tho primal ago. 


4 Throughout tho quotations tho unusual apolling adopted 
by Mx, Maoauliffe, og. Makka for Meccan, Quean for Koran, 
Vods for Vodas, Lidar for Indra, Krishan for Krishna, eto,, 
is followed. 

_? Thoao words, though omitted by Mr, Macouliffo, oro 
ingortod in doforonco to Ailcsh opinion, 


n 


j 
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Tho ‘Truo One is now also, O Nindk;! the 
Truc One alao shall be. 


I 


By thinking I cannot obtain a concoption of 
Him, even though I think hundrods of thousands 
of times. 

Even though I be silent and keep my attontion 
firmly fixed on Him, I cannot presorvo silence. 

Tho hunger of the hungry for God subsideth 
not, though they obtain the lead of the worlds. 

Tf man should havé thousands and hundreds 
of thousands of devices, oven one would not assist 
him in obtaining God, 

How shall man become true before God 1 How 
shall tho veil of falsehood be rent ? 

By walking, O Nanak, according to the will of 
the Commander as preordained. 


It 


By His orders bodies are produced ; His order 
cannot be describod. 
By His ordor souls are infused into them; by 
His order greatnoss is obtained. 
By His ordor men aro high or low; by His 
ordor thoy obtain proordainod pain or pleasure. 
By His order somo obtain their reward; by 
1 In Oriontal pootry it is the oustom to inserb the name 
6 of the poot at the ond of ony section, 
i 5 . 
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His. ordé} others must over wander in trans- 
mnigration. 
,, All avo subject to His ordor ; nono is oxompt 
from ib, 

Ho who undoxsbandoth God's ordor, O Nanak, 
is novor guilty of ogotism, 


Oe) 


Who oan sing His powor ? Who hath powor . 
to sing tt? 

Who oan sing His gifts oy know His signa ? 

Who oan sing Tis attributes, His groatnoss, and. 
His deeds ¢ 

Who aan sing His knowledge, whoso atudy is 
arduous ? 

Who can sing Him, who fashionoth the body © 
and again dostroyoth it? a 

Who oan sing Him, who takoth «way life and 
again rostoreth it ? ; 

Who oan sing Him, who appeareth to 6 far,’ 
» but is known to be near % y 

Who can sing Him, who is all-sooing and 
omnipresent ? ' 

Tn desoribing Him thore would never bean ond...’ 

Millions of mon give millions upon millions of 
. desoriptions of Him, bud they Jatt to describe Him: 

Tho Giver givoth; the receiver groweth wonry” 
of recoiving. 

Tn ovory age man subsiateth by His hounty. 
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The Commainder by Hig order hath lai out the 


way. of the world, 
Nanak, God the unconcerned is happy. 


v 


Ho is not established, nor is He created. 

Tho pure ono oxisteth by Himself. 

Thoy who ‘worshipped Him: have obtained 
honour. 

_ Nanak, sing His prises who is the Treasury of 
excellences. 

Sing and hear and put His love into your hearts, 

Thus shall your sorrows be removed, and you 
shall be absorbed in Has who: is the abode of 
happiness. 

Under the Guru’s inatruction God's worl 18 
‘heard; undor the Guru’s instruction its know- 
ledge 7s acquired ; under the Guru’s instruction 
man learns that God is everywhere contained. 

' The Guru is Shiv; the Guru is Vishnu and 
Brahma}? tho Gura is Parbati,* — 
and ‘Saraswati. 

1 Brahma, ‘Vishnu, ond Shiv form the Hindu triad, and are 
gonerally .epeaking regarded as the gods of oreation, preservay 
tion, ond destruction, 

4 Consort of Shiv, 


-§ Tho. Hindu goddosa of wealth, consort-of Vishnu, |.’ 
(The Hindu goddess of eloquenoo and learning, ~ 
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If 1 know Tim, should 1 not doseribo Him 2 
He oannot bo dosorihod by words, 

My Guru hath oxpluined ono thing to me— 

That thero is but one Bestowor on all living 
boings ; may L not forget Him |! 


VI 


I Cploase Lim, that is my placo of pilgrimage to 
batho in; if T plonso Him not, what ablutions 
shall 1 mako ? 

What can all tho aroatedboings £ bohold obtain 
without previous good acts ? 

Procivus stones, jowols, and gems shall be 
trensured up in thy hoart if thou hoarkon to even 
ono word of tho Guin. 

Tho Guru hath oxplainod ono thing to me, 

That thoro is but ono Bostower on all living 
beings; may 1 nob forgot Him | 


VII 


Wore man to livo through tho four agos," yea 
ton times longor ; 

Woro ho to bo known on tho nino continents,* 
and wore ovorybody to follow in hig train ; 


1 Tho Sn, Vroté, Dwapay, ond Kol ages, corresponding to 
tho goldon, ailvor, brage, and iron ayes of Groooo and Rome, 

9 Anolont Indian gaographaa divided the world into ning 
regions, or continonts, 


THE JAPJI 69 


Wore he to obtain a great name and plaise and 
renown in tho world ; 

If God’s look of favour fell not on him, no one 
would notice him. 

Ho would bo accounted a worm among worms, 
and evon sinners would impute sin to him. 

Nanak, God may bestow virtue on those who 
are dovoid of it, as well as on thoso who already 
possess it ; 

But no such porson is seen as can bestow virtue 
upon Tim, i 


. ’ . . . 


Ix 


By hearing the Name man becometh as Shiv, 
Brahma, and Indar.! 

By hoaring the Namo even the low become 
highly landed. 

By hearing the Namo tho way of Jog * and the 
seorots of the body,are obtained, 

By hearing the Name man wnderstandeth the 
real nature of the Shasters, the Simritis, and the 
Veds.' 

Ninak, tho saints are over happy. 

1 Indar, on onciont Hindu Deity, King of the Gods, In 
the Vedas, Lord of tho sity. 
ne: Joe, originally meant the wniion of the soul of God, It 
is applicd to certain practices adopted by ascotios (Jogia) for 


that ond, os 
+ 3 Saned books of tho 1 indus, 
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a ‘ 
By hoaring the Nemo sorrow and gin are no 
moro. 


x 


By hoaring the Namo truth, contontmont, and 
divino Iknowlodgo are obtained, 

Tloaving tho Nemo is oqual to bathing at tho 
sixty-oight places of pilgrimage. 

By hoaring tho Namo and roading it man 
obtainoth honour, 

By hoaring tho Namo ¢he mind is composod 
and fixed on God. 

Nanak, tho saints aro ovor happy. 

By honing tho Name sorrow and gin aro no 
moro. 


XT 


By hoaring tho Namo, tho dopth of tho son of 
virtuo is sounded. 

By hoaring the Namo men become Shaikhe, 
Pirs,' and Emyporors. 

By hoaring tho Namo a blind man findeth his 
way. 
By hoaring tho Name the unfathomable bo- 
coomoth Lathomablo. 

Nanak, tho seints aro evor happy. 

By hoaring tho Name sorrow and sin are no 
moro. 

{ Muhononadgn anints, 
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XIr 


The condition of him who obeyeth God cannot 
be described. 

Whoever trieth to desoribo it, shall aftorward 
repent. 

Thero is no paper, pen, or writer 

To describe the condition of him who obeyoth 
God. 

So pure is His Name— 

Whoover oboyeth God knowoth the ‘isos of 
itin his own heart. @ 


XYIT 


By oboying Him wisdom and understanding 
enter the mind ; 
By obeying Him man knowoth all worlds. 
By obeying Him man sufforeth not punishment. 
' By oboying Him man shall not depart with 
am? 
So puro is God’s namo, 
Whoever cbeyeth God knoweth the pleasure of 
it in his own hoart, 


t 


xv 


By obeying Him man attainoth the gate of 
salvation ; 
4 Death, 
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By obofting Him man is savod with his family ; :.. 

By oboying Him tho Guru is saved, and savoth 
his disciplos ; : 

By oboying Him, O Nanak, man wandoroth 
not in queat of alns— : 

80 puro is God’s namo— 

Whoovor ohoyoth God knowoth the pleasure of 
it in his own heart. 


xX 


Whon tho hands, foat, and other members of ° 
tho body aro sovorod with filth, 

It is romovod by washing with wator. 

Whon thy clothes aro pollutod, ‘ 
Apply soap, and tho impurity shall bo washed » 
away, is 

So whon tho mind is dofilod by sin, 

It'is cloansod by the love of tho Namo, 

Mon do not bocomo saints or sinnors by moroly 
calling thomsolvos so, ue 

The recording angels tako with thom a rocord . * 
of man’s aotes, : 

It is he himsolf soweth, and ho himsolf oateth, - 

Nénak, man suftoroth transmigration by God’s 
ordor, : 


XXz 


. Pilgrimago, auatoritios; moroy, and almagiving 
on gonoral and special ooonsions 
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Whosoever performeth, may obtain ome little 
honour ; 

But bo who heareth and oboyeth and loveth 
God in his heart, . 

Shall wash off ‘his purity in the place of 
pilgrimago within him. - . 
All virtuos are thine, O Lord ; nono aro mino, 

There is no devotion without. virtue, 

From tho Self-oxistont proceeded _ Miya,! 
whenoo issued a word which produced Brahma 
and the: rost— 

‘Thou art trte, Bhou art. beautiful, there is 
ever ploasure in Thy heart!’ 

What the time, what the epoch, what the Inner 
day, and what the week-day, 

What the season, and what the month when the 
world was created, 

The Pandits * did not discover ; had they done 
80, they would ‘have recorded it in the Purans.* 

Nor did the Qazis ‘ discovor it ; had thoy done 
so, they would have recorded it in-the Quran; 

. Neither the Jogi, nor any other. mortal, knowa 
the lunar day, or the week-day, or the season, or 
tho month. 

Only...the: Creator who: fashioned the weeld : 
knoweth when He did so. ° : 

4 Maya, illusion, 2 

3 Pandit: monns literally « learned man, Hore ‘Brahmans 


lenrned in Sonsorit, 

: 2 Snored hooks of the Hindus, of which there are fourteen 

in, number, c : Muhammadan anints; F 
ra 
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How ant I addroxa Theo, O God ? how shall. 
praiso Thoo ? how shall T dosoribo Thoo? and 
how shall 1 know Thoo # 

Saith Ninak, overybody spoakoth of ‘Nheo, one 
wiser than anothor. 

Groat is tho Lord, grout is Tlis name: what [fo 
dooth comoth to pans, 

Nanak, ho who is prond shall not bo honoured 
on his avrival in tho noxt world. 

XXIE 

There aro hundyods of thovsands of nothor and 
uppor rogions, 

Mon havo grown woary at last of soarching for 
God’s limita ; tho Voda say ono thing, that God has 
no limit, 

Tho thousands of Purans and Muhammadan 
books toll that in roality thore is but ono principle, 

If God can bo dosoribod by writing, thon de- 
soribo Him ; but such dosoription is impossible, 

O Nanak, call Tim great; only We Himself 
knoweth how groat [To ia. 


XXTIT 


Praisors praiso God, but havo not acquired a 
knowlodgo of Tim, 
Asvivoys and alroams fall into tho soa, but know 
not tts ewlent. 
Kings and omporors who powsross oceans and 
mountains of proporly and woalth, 
« 
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Are not equal to the worm whidh forgotteth 
not God in its heart. 


XXVIL 
(Tre Sua Ta Devs) 


What is that gato, what is that mansion whero 
Thou, O God, sittest and watchost over all things ? 

How many various and countless instrumonts 
aro playod! How many musicians, 

How many musical moasures with their con- 
sorts,’ and how many singoxs sing Thee | 

Wind, water, and firo sing Thee; Dhamraj* 
sings at Thy gato. 

The recording angols, who know how to write, 
and on whose record Dharmraj judgeth, sing Thee. 

Ishar,? Brahma, and Devi,! ever beautiful and 
adored by Thee, sing Thee. 

Indar, seated on his throne with the gods at 
Thy gate, sing Thee. 

Sidhs* in meditation sing Thoe ; holy men in 
contemplation sing Thee. 

The continent, tho true, and the patient sing 
Thoe ; unyielding heroos sing Theo. 

The Pandits and tho supreme Rikhis,° reading 
thoir Vods, sing Thee in every age. 

1 Indian musical moasures (or rége) wore allatted wives 
and daughters, io variations of these tunes, 

2 God of doath 1 A name of Shiv, 


4 A Tlindu goddoss, 5 An anoient order of Jogis 
4 Anciont sages, 
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‘Tho lovel}) celestial maids who boguilo tho heart 
in the uppor, middlo, and nothor rogions sing Thoo, 

Tho jowols created by Thoo with tho aixty- 
eight places of Hindu pilgrimago sing Theo, 

Mighty warriors and divino horoes sing Thoo ; 
tho four souroos of lifo sing 'Thoo. 

Tho oontinonts, the worlds, and tho wnivorse 
mado and supported by Thy hands sing Thoo, 

Tho saints who ploaso ‘hoo, and who are 
imbued with Thy lovo sing Theo. 

Tho many othors who sing Thoo I cannot ro- 
mombor ; how could Nanak Yooount thom ¢ 

That God is ovor truo, Ilo is the true Lord, and 
tho true Namo. 

Ho who mado this world is and shall be; Ho 
shall noithor depart, nor bo mado to dopart. 

To who oronted things of difforont colours, 
descriptions, and spooios, 

Boholdoth Wis handiwork which attostoth Mis 
groatnoss, 

To will do what ploasoth Iimsolf; no order 
may bo issuod to lim. 

Ilo is King, tho King of kings, O Nanak; ail 
remain subject to his will. 


e . ‘ . . 
XXIX 


Mako divino knowledge thy food, compassion 
thy storo-koopor, and tho voico which is in overy 
hoart tho pipe to call fo repast, 
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Make Him who hath staung the whole world 
on His siving thy spiritual Lord ; let woalth and 
supernatural power bo relishes for others, 

Union andsoparation is the law which regulateth 
the world, By destiny we roccive our portion. 


Ham! Hat vo Im, 


The primal, the pure, without beginning, tho 
indestructible, thé samo in every age | 


XXX 


Gno Maya in unioh with God gave birth to three 
acceptablo children. 

One of thom is tho creator, the second the pro- 
vider, the third performeth the function of 


destroyer,! 
As it pleasoth God, He directeth them by His 


orders, 
He beholdeth them, but is not seen by them, 


This is vory marvellous. 


Haw! Ham to Him, 
The primal, the pure, without boginning, the 
indestructible, the same in every age | 
XXXI 
His seat and His storehouses are in every world, 
1 Tho Hindu Trintty, 
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What wag to ho prt into thom was pub in at 


one time, 
Tho Croator boholdoth Iiy creation. 
Nanak, truo is the work of the True Ono. 


Ifam.! Har. ro fin, 


Tho primal, tho pure, without boginning, tho 
indostrnotible, tho same in ovory uge | 


XXXIL 

Woro ono tonguc to hocomo a hundred thou- 
sand, and a hundred thousand to hoaomo twenty- 
fold moro, 

I would uttor tho namo of tho ono Lord of the 
world hundrods of thousands of timos with all 
my tongues. 

Tn this way T showld asvond tho stairs of the 
Lord, and becomo ono with Tim, 

On hearing of the oxaltation of tho religious, 
tho vile become joalous 

Nanak, the former have found tho Kind Ono, 
while falso is the boasting of tho false, 


From wun Asa Kr Win! 
(Roposted by Sikha in tho morning.) 
Thoro is but one God whose namo is truo, the 


1Tho word War originally mount a dirge for tho bravo alain 
in_battlo; thon it meant any song of ponies and in this 
collection it monns God’s praisos gonerally. 
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Creator, devoid of fear and enmity, Jmmortal, 
unborn, self-oxistent, groat and beneficont. 


Guru Angad 


Were a hundred moons to rise, and a thousand 


« suns to mount the shy; 
Even with such light thore would be appalling 
darkness without the Guru, 


a 
Guru Nanak 


Nanak, they who very clever in their own esti- 
mation think not of the Guru, 
Shall be left like spurious sesames in a reaped 


fleld. 

They shall be lofi in the field, saith Nanak, 
without an owner: 

The wretches may even bear fruit and flower, 
but they shall be as ashes within their bodies. 


. . 


Man, trees, the banks of sacred streams, clouds, 


fields, 

Islands, peoples, countries, continents, the 
universe, 

Lakos, mountains, animals—O Nanak, God 
knoweth their condition. 
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Niinak,WGod having oxoxtod animala taketh 
oaro of thom al. 

The Croator who oroatod tho world hath to take 
thought for it algo. 

Ut in tho samo Craator who mado the world 
who tekoth thought for it. 

To ILim bo obvisuice ; blessings bo ou ILim | 
Alis court is imporishablo, 

Nanak, without tho {vue Namo what ia o 
storifluial mark ? what oe sacrificial throad ? 


Guru Anfad 


Tho Jogia doom it thoir duty to acquire diving 
knowlodge, tho Brabmans to rent tho Vods, 

Tho Khataris to ewerefse bravery, the Sudara to 
work for othovs ; ; 

But tho highost duty of all is to vopeat the name 
of tho one God, 

Lio who knowoth tho soorot of this 

Is a bright God himsolf, and Nanak is his alavo, 


Guru Angad 


Thero is one God, tho God of all gods, the 
Supromo God of souls, 
Ho who knowoth tho soorots of tho soul and of 


od, 
Is a bright God himeolf, and Nanak is his slavo. 
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Guru Angad 


He who offoroth salutation and at the same time 
oriticiseth God's works, hath made a mistake from” 
tho beginning. 

Both his salutation and criticism are in vain; 
Nanak, such a person shall uot obtain a place in 
God's court, 


Guru Nanak 


Ever remomber that Lord by worshipping whom 
thou shalt find happjness. 

Why hast thou done sych evil deeds as thou 
shalt sufler for ? 

ae absolutely nothing evil, look well before 


the 

So con the dice that thou mayest not lose with 
the Lord, 

Nay, that thou mayost gain some profit. 


The greatness of the great God cannot be ex- 
pressed ; 

He is tho Croator, the Omnipotent, tho Bounte- 
ous ; He provideth His creatures with sustenance, 

Man must do the work which God destined for 
him from the begjnning. 

Nanak, oxcept in the one God alono there is no 
abiding place, 

Ho dooth what He pleaseth, 


6 
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From tr Ramdas! 
[Rooltod by Bilkhe ab aunsal.) 
Guru Rim Dita 


O sorvants of God and tho true Guru, tho true 
Boing, offor this supplivation unto Him, 

Wo ingovts and worms sook Thy protootion, 0 
tuo Guru; morvifully onlighton us with tho 
Namo; 

My friond and divino Gusu, onlighten mo with 
God’s namo, 

Undor the Guru's inatruotion, tho Namo is the 
helpor of my soul; singing God's praisos is my 
oooupation. 

Exovodingly fortunate aro tho mon of God who 
havo faith in Lim and thirst for Tim : 

On obtaining tho namo of God, thoy aro satis- 
fiod ; whon mon moot tho company of tho saints, 
God’ attributes aro known. 

Thoy who obtain not tho rolish of God's 
namo aro unfortunate, and shall go to the god 
of death, 

Cursos on tho livos, cursos on the hopos of living, 
of thoso who ontor not tho tave Qurw’s protontion 
and sooioty 

The saints who havo obtained tho sooioty of 


1 Tho Rahivts is a collection of hymna by sovoral Curug, 
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_ the true Guru ase thoso on whose fobhoads it 
was so written from the beginning. 

Blost is that true sogioty, Ninak, by meeting 
whioh the relish of God is obtained, and the Name 
manifested, 


Guu Arjan 


O my soul, why proposeth thou exertion when 
God Himself is engaged in effort for thee ? 

He even putteth thpir foad before the inseots 
which He oreated in rocks and stones. 

O my God, they who meot tho society of the 
saints are saved. 

Through the favour of the Guru they obtain 
tho highest rank ; though they be as dry wood, 
they are made green, 

No one can rely on mothor, father, frionda, 
children, or wives. 

God provideth every one with his daily food ; 
why, O man, art thou afraid 7 

The kulang flicth away hundreds of miles, 
leaving her young behind hor. 

Who foedeth them ? Who giveth them morsels 
to peok at? Have you not sonsidored this ? 

God holdeth in, the palm of His hand all 
treasures: and the eighteen supernatural powers. 

Nanak is ever a sacrifice unto thee; O God, 
Thou hast no end or bounds, 
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‘ Guru Rim Das 

That Boing ix puro, God is tho puro Boing, 
Cod is altogothor inaccessible and ilimitablo, 

All moditate on 'Thoo ; all meditate on Theo ; 
0 God, Thou art tho truo Croator. 

All ovoatures avo Thine; hou providost for 
thom all, 

O suinty, modilate on God who catacth all 
misory to bo forgotton, 

God Limsolf is the Lord, God Himsolf is the 
worshippor; Nanak, whet a holploss creature 
is man | 

‘Thou, O God, tho one Supromo Boing, art fully 
oontainod in ovory heart und porvadest evory- 
thing. 

Somo mon aro givers, somo boggars; all aro 
Thy wondrous sport. 

Thou ‘Ehysolf wt tho Giver; Thou art the 
Enjoyor ; L£ know nono bosido Thoo. 

‘Thou art tho totally inflnito Supromo Boing ; 
what attributos of Thine shall I recount ? 

Tho slavo Nanak is a sacrifloo unto those who 
sorvo ‘hoe, unto thoso who sorvo ‘Theo, 

Thoy who moditate on Thoo, who moditato 
on Thee, O God, abido in happiness in this 
ago. * 

Thoy who meditate on Gord aro omanoipatod, 
aro omangipatod, my friond ; for thom Doath’s 
noose is brokon. 
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All fear hath departed from those ho have 
meditated on the fearless, the fearless God. 

They who have worshipped, who have wor- 
shipped my God, are absorbed in Him, 

Blest, blest are they who have meditated on 
God; the slave Nanak will become a sacrifice 
unto them, 

O Infinite One, Thine infinite storehouses are 
filled with Thy worship, Thy worship. 

O Infinite One, many are Thy saints, many are 
Thy saints who praise Thee. 

They offer various, various worship to Thee, 
O God; they practise austerities and repoat 
Thy name, O endless One, 

Various, various sainis of Thine read many 
Simritis and Shastars, perform their daily duties 
and the six acts prescribed for Brahmans; 

But only they are saints, good saints, saith 
Nanak, who please God, the Omnipotent. 

Thou art the primal Being, the illimitable 
Creator ; there is none so great as Thou, 

Thou art the same in every age; Thou art 
ever and ever the same; Thou art the eternal 
Creator. 

What pleaseth Thee prevaileth; what Thou 
doost cometh to pass. 

Thou Thyself didst fashion the whole creation, 
yot, being created, it shall disappear. 

Ninak singeth tho praises of the Creator who 
knowoth all things, 


80 HYMNS FROM THE GRANTH gAHIB 


ae 

* rom mum Soma} 

(Ropoatod at bedtime by pious BSilchs,) 
Guru Nanak 


In tho houso in which God's praiso is sung and’ 
Ue is moditatod on, 

Sing the Sohila and romombor the Croator, 

Sing tho Sohila of my Poarlons Lord ; Tam a 
saorifico to that song of joy by which ovorlasting. 
comfort ix obtained. 

Evor and ovor living things avo watched over ; 
tho Givor rogardoth dheir wints. 

Whon over 'Thy gifts cannot bo appraised, who 
can appraise tho Giver ? 

‘Tho yoar and tho auspicious timo Jor marriage 
ayo rocordod 5 relations movt and pour oil on mo: 
tho bride. 

O my frionds, pray for mo that I may moot, 
my Lord. 

‘This mossago is evor sont to ovoery house : such 
invitations aro over isanod, . 

Romomber tho Callor; Ninak, tho day ‘is 
approavhing. 


Gurn Nanak 
‘Nhor'o aro ax sohoola of philosophy, six senate 
and .six doatrinos, 


A Pha word is dorived fron sowan weltein Dunjabt, tho 
hima for alaan? 


THE SOHILA 87 

The Guru of gurus is but one, thoued He hath ; 
various forms. . 

O. fathor, preserve the system ' 

In which the Créator is praised ; that will re- 
dound to thy glory, 

Ag there is one sun and many seasons, 

So, O Nanak, there is but one God, although 
His forms are many. 


Guru Nanak 


The sun and moon,¢? Lord, are Thy lamps; the 
firmament Thy salver ;. the ‘orbs of the stars the 
pearls enchased in it, 

The perfume of the sandal is Thine incense, © 
the wind is Thy fan, all the forests are Thy flowers, 
O Lord of light. 

‘What warship is this,O Thou Destroyer of birth? 
Unbeaten strains of ecstasy are the trumpots of - 
Thy worship. 

Thou hast.a thousand eyes and yot not one 
eyo; Thou hast a thousand forms and ‘yet not | 
one fori ; 

. Thou hast a thousand stainless feot and yet 
not one foot}. Thou hast.s thousand organs of 
smell arid yet-not one organ, Tam Fasouiatod by 
this play of Thine : : 

The light which is in everything i is Thine, oO. 
Lord ‘of light. : 

“From its brilliancy everything is: ‘piilliant; 


88, MYMNS FROM THE GRANTIT SANIB 


By the? Gurn's teaching tho ght bocomoth 
manifoxt. 

What ploassth Thoo is the real worship, 

0 Cod, my mind is fascinated with thy lotua 
foot as the bumblo-boo with tho flower: night 
and day [ thirst for them, 

Give tho wator of Thy favour to tho siirang? 
Niinak, so that ho may dwoll in Thy namo, 


Guru Rim Dis 


Tho city is groatly filled vith Inst and wrath 5 
but thoso aro dostrayed on meoting tho saints. 

By predostination tho Guru ia found, and the 
soul is absorbed in tho region of Goda lovo. 

Buluto tho saint with clasped hands this is a 
grontly moritorious act. 

Prostrate thyself before him—this is a gremtly 
roligious act, : 

Tho infidol knowoth not tho tasto of God's 
essonce ; ho boaroth tho thorn of prido in his 
heart, 

Tho moro ho movoth, the more it prickoth 
him, and tho moro pain ho fooloth : his head shall * 
fool doath’s mao, 

‘Tho saints of God aro absorbad in God's name, 
and havo destroyod tho pain wnd foar of trans. 
migration, 

2 The plot Indian ouokoo, 6 hird famova in Tndlan ltora- 
burn, 2 Tho hody, 


THE SOHILA 489 


They have found God the imperishable Being, 
and great honour is theirs in the earth’s conti- 
nents and the universe, 

O God, we poor, and wrotohed, are Thine; 
preserve us, preserve us, Thou greatest of the 
groat { 

The Name is Ninak’s support and prop; I 
-have obtained happiness through being absorbed 
only in God’s name. 


Guru Arjan 

I pray you hear Wo, my friends, it is time to 
serve the saints. 

Earn here the profit of God’s name, and in the 
next world ye shall abide in happiness. 

Human life groweth shorter every day and 
night ; 

O man, mect the Guru and arrange thine 
affairs. 

This world is involved in wickedness and super- 
stition ; they who know God are saved. 

He whom God awakeneth and causeth to drink 
the essence of His word, knoweth the story of the 
Inoffable, 

Purchase that for which thou hast come into 
the world, and God by the Guru’s favour will 
dwoll in thy heaat.. 

Thou shalt find a home with comfort and peace 
in God’s own palace, and no} return again to 

this world. 


88 SLYMNA FROM THE GRANT SAHIB 


By tho Chrws teaching tho light bocometh 
manilost, 

What plonsoth hoo is tho real worship, 

Q God, my mind fs fascinated with thy lotua 
foot as tho bumblo-beo with tho flowor ! night 
and dey T thirst for thom. 

Givo tho wator of ‘Thy favour to tho giirang 
Nanak, so that bo may dwolt in Thy namo, 


Guru Ram Dis 


Tho aivy * is proatly fillad vith lust and wrath 3 
bit those aro dostyeyed on mooting tho saints, 

By prodostination tho Guru is found, und the 
soul is absorbed in the rogion of Gad’s lovo. 

Saluto tho saint with olaspod hands—this is a 
grontly meritorious act. 

Prostrato thysolf boforo him—this is a greatly 
xoligions aob, : 

Tho infidol knowoth not tho taste of God's 
essonco ; ho boaroth tho thorn of prido in his 
heart, 

The moro ho movoth, tho more it pricketh 
him, and tho moro pain ho fooloth : his hoad shall 
foo! doath’s maco. 

Tho saints of God aro absorbod in God's namo, 
and havo destroyed tho pain and foar of trans- 
migration, 


{'Pho plot Indian ouckoo, & bird famous in Thdinn Utora- 
inre, 3 'Sha hody, 


THE SOHILA 189 


They have found God the imporishgble Being, 
and great honour is theirs in the earth’s conti- 
nents and the universo. 

O God, we poor, and wretched, are Thine; 
preserve us, presorve us, Thou greatest of the 
great | 

The Name is Ninak’s support and prop; I 
have obtained happiness through being absorbed 
only in God’s name, 


Guu Arjan 

I pray you hear we, my friends, it is time to 
serve the saints, 

Earn here the profit of God’s name, and in the 
next world ye shall abide in happiness. 

Human life groweth shorter every day and 
night ; 

O man, meet the Guru and arrange thine 
affairs, 

This world is involved in wickedness and super- 
stition ; they who know God are saved. 

He whom God awakeneth and causeth to drink 
the essence of His word, knoweth the story of the 
Ineffable. 

Purchase that for which thou hast como into 
the world, and God by the Guru’s favour will 
dwoll in thy heat. - 

Thou shalt find a home with comfort and peace 
in God’s own palace, and not return again to 
this world, 


eae FROM ‘THE GRANTH SATB 


0 Got, Hanioley of hearts, Arranger, fulfil the 
dusivos of my heart, 

‘Lho slave Niiuak oravoth tho happiness of boing 
mudo tho dust of tho seinty’ feot, 


Tho following hymns, by various Gurus, are 
not found in any of the spevial sorvicos. 


tlyans ny Guru Nanak 


As a hordsman guandsoh 5 and koopoth watoh 
over his cattle, 

So God day and night staal and guurdoth 
man and koopoth him in happiness, 

O Thou compassionate to the poor, I sook ‘Thy 
protection ; look on mo with favour. uf 

Presorve mo in this world and tho noxt, 

Wherever I look thore art ‘hou contaitiod 


guard mo, © Guardion, 
Thou art tho Giver, ‘Thou art tho Bnjoysr, 


Thou art tho support of the soul, 


Como, my Friend, that I may behold ‘Thee: \: 

Standing ab my door I am watching for ‘Theo ;° 
in-my hoart is oxeossive longing 5 

In my: hoart- is oxcossive longing s hear mo, ny. 
Tord, I havo reliance on Theo, * 

on buholding. ‘Thoo T have hovome froo from 


dosiro; tho pain of birth and: death dy at- any 
ond, 


HYMNS BY GURU NANAK 91. 


In all things is Thy light ; from i art Thou 
known, but Thou art found by love. 

Nanak, Iam a sacrifice to the Friend; the 
True One is found when my mind cometh home. 


The priests, the Shaikhs, and the potentates of 
the world are all beneath the earth. 

Emporors pass away, but God ever flourigheth, 

Thoro is only Thou, thore is only Thou, 0 Godt 


‘Neither demigods, nor. demons, nor men, ° 
Nor Sidhs, nor Strivers, nor this cert shall : 
abide, ; 
There is One; is there any other ? 
’ There is only Thou, there is only Thou, 0 God ie 
Neither the just nor the genorous, 
Nor the seven regions beneath the earth shall 
remain: é ‘ 
There is Ons :. is there any other ? é 
~ There is only ‘Thou, there is only Thou, O God be 


Not the regions of the sun and the moon, 

Nor the seven ‘continents, nor the seven seas, 
Nor corn, nor wind. shall abide. : 
Thero is only Thou, there is only Thou, O God | 


-. Our. maintenanos is. in. nobody’s ‘power ‘but 
God's 
To all of us but one hope abideth— 
There is One: is there any othor?- 
* There is pony Thou, there is onl w eae o} God fs: 


2 JIYMNS FROM THE GRANTH SAHIB 


if 
Niinak, np one oan oraso 
What is writton on tho forehead, 
God it ia who giveth man powor and again 
takoth it away, 
‘Choro is only ‘Thou, there is only Thou, O God { 


CGod’s paliwo is boawutilul; it is adorned with 
bright goms, rubios, 

Poarls, and diamonds; i ts surrounded by a 
golden fortress, and is an whode of ploasure. 

How shall Cscalo tho fortioss without a ladder ? 
By moditaing on God through the Guru I shall 
behold Wim, 

Tho Guru giving me God’s name is my ladder, 
my boat, and my raft ; 

Tho Guru is tho lako, tho soa, and the boat; 
the Guru is tho suerod stroam, 


By Guru Anaap 


(Upon tho complotion of Guru Angad's new 
alphabot ho composod tho following hymn :) 


O Thou who art porfoot, light af tho soul, the 
Suprome God, my boloved, my soul and body, 

Bowitchor, Thou hast bowitohod my hoart ; 
I havo obtained undorstanding by pondoving on 
Thy Word. n 

Tam tho handmaidon of my Lord, 

On clasping tho foot of God, tho lito of tho 
world, I havo dostroyod and partod with prido.’ 


\ 


e se Oe 
BY AMAR DAS AND RAM DAS ! 93 


I was perverso and low, but my, evil under- 
standing which hath caused me pain of mind 
and body hath left me. 

Since I began to love the joyous God, my mind 
hath been consoled by repeating His name. 

Having forgotten pride, I have abandoned the 
world, and true wisdom hath entered my heart, 

Since I have become reconciled with Him who is 
without enmity or stain, I have lost all regard for 
men’s opinion. 

O my Beloved, Support of my soul, there has 
been none like Theeyin the past, and thore shall bo 
none like Thee in the future, 

Nanak, she who is dyed with Thy name is a 
happy wife; Thy name is my refuge. 


By Guru Amar Dis 


(The Guru points out that salvation can bo 
found m the home with the help of the true 
Guru.) 


I wandered through the whole world calling 
out for my Boloved, yet my thirst departed not ; 

But on meeting the true Guru, O Ninak, my 
thirst departed, and I found my beloved in my 
own home on my roturn, 


BY Guru RAm Dis 


Nanak, the pious are adorned by the Word, 
‘and night and day sing God’s praises. 


n 
M4 TYMNS FROM THE GRANTH SANIB 


God notith Tlmsolf and causoth to act; Io 
adornoth rflon by [is word, 

Uo Jlimsolf is tho True Guru ; Ilo is the Word ; 
in overy ago Tia suinta are doar to Tim, 

In avery ago His saints aro doar to Itim; Ho 
Himeolf adornoth thom ; Tle ITimsolf appointeth 
thom to Dis sorviea, 

No Uimwolf is far-sooing, To Tlimsolf causoth “, 
mon to Rorve Lim, ; 
Ho Uimeolf is tho Bostowor of morits and the 
romover of domorits; Toe oansoth Sis namo to 

dwoll in mon’s hoarts, e 

Ninak is over a sacrifiea unto that True One 

who Ilimeaolf actoth and causoth to act. 


By Gory Argan! 


Vo Uimeolf instructoth, and To Thimsolf undo. 
atandoth 3 

Yo Tlimsoll is blondod with ovorything ; 

Ho maclo His own oxpansion; 

Evorything is Lis, Ilo is the Croator, 

Say can anything be ofteotod without Tim 7 

Tho Ono God is in overy placo ; 

Wo Himsolf aateth His own parts ; 

Ho oxhibitoth plays of ondlogs paris ; 

Ho is in the soul, and tho soul is in Tim ; 

Nanak, His worth vannot bo atosoribed. 

1 Gumw Arjan was the compllor of tho Granth Mibib, Th 


wroto 8 gront munbor of hynme hiugolf and moro than hal 
the anored volume ie made wp of Ing own compositions, 


BY GURU ARJAN ‘96 , 


True, true, truo is tho Lord God ; 

By the Guru’s favour some rare Berson de- 
seribeth Him. 

Truo, true, true is He who created all, 

Among millions some rare one knoweth Thee, 
O God; 

Exoellont, excellont, oxcellont is Thy form, 

Very beautiful, unbounded, and incomparable, 

Pure, pure, pure is Thy word ; 

Every one hearoth it with his ears, and repeatoth 


it. 
Holy, holy, holy, holy 
Is Thy name; Nanak uttoreth it with heart- 


felt love. 


Praypr sy Guru ARJAN 


O Lord, King of mon, Friend of the poor, 
Purifier of sinners, 

Dispeller of fear and terror, Abode of mercy, 
Treasury of excellencies, profitable i is Thy service. 

O God Gopal, gieat Gobind, 

I have taken the protection of Thy feet, Thou 
morciful God, cause me to cross the terrible ocean 
of the world, 

Dispoller of lust and wrath, Burner of pride 
and worldly lovo, Murari, Honey of the soul, 

Sustainer of tho earth, sot aside my trans- 
migration ond preserve mine honour, Thou 
Primal Joy. 


a ~ s 


. & 
. 08 HYMNS FROM THE GRANTH SATB 


é 
O compusionato to the poor, over happy, who: 
fillost all apaco, 1 boy tho dust of ‘Chy saints? foot, 
From the evils of worldly: and sonstal ‘love, 
and from tho sing of hope and dosixo preserve us, 
Prosorvo tho faith end removo doubt from our 
hourts 5 save ws, O Formloss Ono | 


Hymns py Gurv Tra Bandipur 


Tho sixth, sovonth, and oighth Gurus loft nox 
hymna, but roliod on the Granth Sihib for the 
moans of oonvoying thojr instructions, Teg 
Bohfdur, tho ninth Guru, howovor, loft a large 
number of sacrod writings, which woro incorpor.. 
atod into the Granth Sihib by his son Gobind. 
Singh. ‘Uho following is typical of his rather 
moluncholy manner ; ; 


Adore God, adoro God; thy life passoth away, 
Why should IT warm thoo overy momont } why 
undorstandest thou not, O fool? ‘Cho body is 
liko hail, it vanishoth in a momont. ar 
Rojout all doubt ond ropvat God’s namo; at 
tho lagt momont this alone will dopart with thee: 
Forsako sonsual ploasuros as poison ; tako the, 
praiso of God to thy hoart; Ninak proclaimoth;, 
the opportunity is passing away. 8 





O man, love God 5. ; es 
Hour His praises with thino oars, aud sing E 
‘songs with thy tongue. ‘ 


BY GURU GOBIND: SINGH 97, 


Associate with ‘holy-men; remembel God, aad ‘ 
thou shalt be cleansed from sin. 

Death wandereth about, .O friend, like: & .Ber- 
pont with protruding fangs. 

And. it will:soize thee sooner or later : : “tinder! 
stand this-in thy heart, 

Saith Ninak, worship God ; thine oppor 
tunity: is yaaa away, 


By Guru Gormp Sirex 


». This couplet .is the only composition of the: : 
tenth Guru found in the Granth: Sahib,-and was” 
sont. by ‘Gobind Singh to his fathor just before 
the: martyrdom of tho lattor ; 
; Strength i is thine ;. thy fotters are loosed ; ‘thou 
hast every resource. ; 
Nanak, everything is-in thy power} iti ig only ; 
thot who canst assist thyself, . ) 


There aro in tho Granth Sahib a largo number: 
of hymns by saints and hermitswho preceded 
Nanak, Guru Arjan; when editing the volume, 
“did. not hesitate to include such works, showing. 
how Sikhism had borrowed from provious thinkers, 
prinoipally; ‘perhaps; from ‘Kabir; Among the 
authors’ who: are ,topresented there: are at :loast 
two Muhommadanh sainis, Farid and. Bhikan, and 
-vory many of the others, though nominally Hindu, 
‘were influonced: by Muhammadanism:.. Kebir, 

7 


08° LYMGS FROM THE GRANTID sAnrR | 


who was Veought up by Muhammadans, contri- 
butoa a lafyo numbor of hymns; Riminand, a 
disciple of Riminuj and Guru to Kabir, con. 
tributos a hymn ; and one vorsion of tho Qranth, 
prosorved ab Mangat, contains a hymn composod 
by Miri Bai, Quoon of Chitaw, Guru Arjan 
did not originally includo this work, owing to 
tho fast that in his opinion the lady did not 
wholly eraapo from tho influonco of idolatry. 

From tho fittoon auints whoso hymna aro found 
in the Granth, tho following oxtraots from Kabir 
and Shaikh Marid aro choson, Miri Bai’s hymn 
is also inolndod, & 


By Kanir 


Long not for a dwolling in hoavon, and fear nob 
4o dwoll iv holl ; 

What will bo, will bo; O my soul, hopo not 
ad all, 

Sing the praises of (od from whom tho suprome 
reward is obtained, 

What ia dovotion, what penance and austorities, 
what fasting and ablitions, 

Unless thow know tho way to love and servo. 
Qod 3 

Bo not glad at tho aight of prosporily and grieve 
nob ab tho sight of advorsity 5° 

As is prospority so is adversity ; what God pro~ 
poseth shall bo acoomplished. : 


BY KABIR AND SHAIKH BARID -99 


Saith Kabir, through the saints I sow know 
in my hoart ~4 

That the worshipper in whose heart God 
dwelleth, performeth the best worship. 


I was in immobile and mobilo creatures, in 
worms and in moths; 

I passed through many births of various kinds, 

In this way I occupied many bodies, 

But when, O God, I assumed Awman birth, 

I was a Jogi, a Jatj, a penitent, a Brahmachari, 

Sometimes a king, an emperor, and sometimes 
a beggar. 
: The apostates shall die, but the saints shall all 
ive, 

And drink the elixir of God with their tongues. 

Saith Kabir, O God, have mercy on us ; 

Wo have grown weary; make us now whole! 


* 


By Suama Farm 


Humility is the word, forbearance the virtue, 
civility the priceless spell ; 

Make those three thy dress, O sister, and the 
Spouso shall come into thy power. 

There ard few saints, 

Who, though wise, are simple, 

, Though strong, are woak, 


100 IYANS FROM THE GRANT sAHIR) 


And, though having not, divido what they! 
havo. ¢% 

Utior not ono disagrooablo word, since tho true 
ord iain all men. 

Distress no one’s heart; ovory hoart is a price, 
loss jowol, 

All mon's hoarts aro jowels ; to distrosa thom’ 
is by no monns good ; $ 

W thou doairo tho Bolovod, distress no one’s 

hoart, 


Ilymy vy Mera Bat 


God hath ontwined my soul, O mother, 

With [is attributes, und J havo ating of them, 

Tho sharp arrow of Iis love hath piorcod my 
body through and through, Q mothor. 

Whon it alanel mo 1 know it not; now it oans 
not bo ondurod, O mother, 

Though T uso charms, inoantations, and drugs, 
tho pain will aot depart, 

Js thoro any ono who will bread mo? Ifitense 
is tho agony, O mother, 

Thou, O God, art noar; ‘Thou art not distant i 
come quickly to moot mo, 

Suith Miri, tho Lord, tho mountain-wioldor, 
who ia compnasionate, hath quonohod tho fire af 
my body, O mothor. 

‘Tho Lotua-oyod hath ontwinod my soul with 
tho twino of His abtributos, 


GOBIND SINGH'S JAPIL — 191 


FROM THESGRANTH oF THE TENTH 
GURU 


After the death of Gobind Singh—the tenth 
Quru—a new Granth was compiled in his honour, 
which is known as the Granth of the Tenth Guru, 
in order to distinguish it from the Granth of Gara 
Arjan—the Adit, or First Granth. This volume 
contains Gobind Singh’s Japji, the Akal Ustat, 
or Praise of the Creator, hymns in praise 
of the sword, and an interesting and elaborate 
acoount of the Guru’s’own history and that of his 
predecessors, which is called the Wonderful Drama, 


From tun JApsr! 


The tenth Guru spoke with his holy mouth— 

God hath no quoit or marks, no colour, no 
oasto, no lineage, 

No form, no complexion, no outline, no costume; 
none can in any way describe Him. 

He is immovable, fearless, luminous, and 
measureless in might ; 

Ho is accounted King of kings, Lord of millions 
of Indars. 

Ho is Sovereign of tho throe worlds, demigods, 

1 Guru Gobind Singh's Jap/t was composed in order to 
supply the Sikhs with an equivalent to the Hindu Veshnu 
Safhasar Nim—Vishnu's thqusand nomes, Itis held by them 


in, the same ostimhation as thg Tapji of Gury Nanak. 
“ 


+102 GRANTH OF TE TENTH GURU 


mon, andglomons 5 the woods and dalog dooln 
Yim indosoribablo, 

Q Tord, who ann toll all Thy namos 4 tho wise’ 
onll hoo spectal mumos according to Thy doeds, ; 


Vrom tm Aan Usrar 
(Vraino of tho Immortal) 
ey wo havo tho protoction of the immortal 
Boing | 
May wo havo tho protootion of All-stool 
May wo havo tho protoatjon of All-doath! 
Many wo havo tho protection of All-steel | 


(Ton Sowaiyas, or quatraina, which ooour ini 
tho Akal Ustat aro rocited at tho Pahul, or: 
baptism of tho tonth Guru, ‘Tho following ate: 
oxbracts :) 


Trained soldioxs, poworful, irresistible, wal, 
agcontrod with coats of mail crush thoir onomios ;: 
Jillod with high martial spirit thoy would put 
mountains to flight, thomsolvos unshakon ; 4 
hoy would shattor their onomies, dostroy:! 
xobols, orush tho.prido of furious olophants 5): 
Yot without tho favour of God, the ‘Lord of. 
woalth, thoy should all dopart at last and leave! 
tho world. 
- -Jivon tho domons, goda, aorponta, and ghosts 
. who ropeat God’s namo. in. the past, future, ond! 
proront ; ; 


GOBIND SINGH'S AKAL UQTAT 103 


All the beings which i in sea. and land every 
moment.set up God in their hearts, § 

Shall.find. their good deods and glory inereaso ; 
they shall hear the voices of gratulation and the 
multitude of thoir sins shall dopart, 

The congregations of saints wander happy -in 
the world; all their enomios on beholding thom 
are > cowed, ‘ 


"Thou art in the tree, Tho art in its leaves, 

Thou art in the eagth;, Thou art in the firmament, 

Thy name is repeated again and again, ‘Thy 
name is fixed in man’s heart, 

Thou art space, ‘Thou art time, 

Thou art the occupant, Thou art the place, 

Thou art unborn, Thou art foarless, 

. Thou art impalpable, Thou art indestructible, 

Thou art continence, Thou art fasting, 

Thou art deliverance, Thou art wisdom, | 

Thou alone art, Thou alone art. 

The dwellers of the Hast. know not Thy, limit, 

the ‘goddess Hingula who divelleth in the Hima- 
layas meditateth on Theo, 
_», Rho Jogis practise Jog to be united with Thoe ; 
how many suspend their breath to obtain Thee. 
The Arabs: of. Arabia. worship Thy name. “ 

The Firangis of France worship ‘Thee, . thi 


_ : 1 Hingula is another of the names of Parbati or Dugas, 
consort ‘of Shiv, . 


204 GR Ni WHY OF THE. LENT GURU ' 


rosidonts of Lhe Wost rovognise Theo aa tho object: 
of thyix lo 

‘The Marat: has, the Magadhis * heartily do Teo: 
ponunce, tho-natives of 'Tilang * fix-Lheo in thoir: 
hoarés, auc recognise ‘Choo as tho abode of raligion:: 

(Tho following hymn is ona of those peolians 
whilo tho haptismal wator is boing proparod:) : 

O man, praotixo ascoticism in this way : 4 

Consider thy house altogothor as tho foroat i 
and romain an mmohorot at hoart, Ri 

Mako continonco thy matiod hair, union with ° 
God thine pee thy daily roligious duties bho 
growth of thy naily, 

Divine Imowlodgo. thy spiritual guide ; alle 
monish thy hourt and apply God's namo as ashes 
to thy hady, 

Mat litWo, sloop little, love moray and forboar- 
ano, 

Tivor practiso. mildnoss and pationco, and thow 
shalt: bo frovd from tho throo qualitios, 

Attaols not to’thy hoartluat, wrath, oovotouss 
noas, obstinagy, and worldly love. ‘ 
Thus shalt thou bohold tho Roal Soul of shia” 

world, and obtain tho Suprome. Boing, - 

God hath no disoaso, or sorrow, or worldly love, 
or mother, no Karma, no: auporatition, no birth, no, 
anato 5 * i 

; Nativos of tho sounivy: of Magadha, now South Bihar, 


4 'Tho ‘Lolo sauilry on tho onat ovaat of India hobwoon 
Orlasa and Madras, : iy 4 
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He hath no jealousy, no garb, and is unborn. 
I bow to Him as ono ! I bow to Hindas one t 


’ a . 


He lath no worldly love, no home, no riot, no 
rolation. 

He is afar off, pure, undefiled, notte oan behold 
Him. 

He ‘hath no caste, no language, no friend, no 
iministor, 

I' bow to. the one indepondent Boing! I poy 
# the one independent Being | : 


~ (In view of the controvorsy as ‘to whether or not 
the Sikhs are a sect.of the Hindus, the dolldwing: 
quotation is also interesting : y) 


ce practise not fasting, nor observe the Ramzam ; 

J servo Him. who will proservo me at the last 
hour, 

The ono Lord of the earth-is my Cod. 

Who judgoth both Hindus and Musalmans. . 

I neither. go on a pilgrimage. to Makka, nor 
worship at. Hindu places of pilgrimages. ‘ 

I.gervethe one God:and none: other, ; 

I neither worship asthe Hindus, nor. pray as: 
the’ Musalmans. °<- ; 

I take the formless God ‘into my hoart,, ond 
there. make -obeisance unto, Him. or 
. I am-neithor a Hindu nora Musalman. 


. LOG Ifa OF TIE TENTH GURU 


Sn Phatse ov wire Sworn 


Ubow with love and dovotion to tho Holy owora: 
Assint mo that T may vomploto this work, 


how art tho Subduer of countries, tho De 
atrayor of bho armies of tho wield, in tho battle. 
field Thou groutly adornost tho bravo, Sf 

‘Chine arm is infrangible, ‘Chy brightnoss i 
fulgont, ‘Thy radianco and aplondour dagzlo lik 
the aun, 

‘Lhow bostowest lLappinesa on the good, Thor 
torrifiost tho evil, Thou seattorost sinners, T 601 
Thy protoation. 

Hail! hail to the Croator of the world, thi 
Saviour of creation, my Chorisher, hail to ‘hoo 
O Sword! ; 


I bow to Him who holdoth tho a arrow in. Hs 
hand; T how tio the Foarloss Ono ; 

L bow to tho (od of gods who is in tho prsion 
and the future, 


I bow to tho Suimitar, the two-edged Sivord 
tho Italehion, and: the Daggor. 

Lhou,:O God, hast over ihe form ; Thow ar 
over unchangeable, 
DL bow to tho tloltor of tho muco 

Who. diffused light through the fourteon world 

I bow to the Arrow and the Muskot, 
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“T bow to the Sword sspotless, fearlgss, and un~ 
breakable ; 

I bow to the powerful Maco and Lance 

‘To which nothing-is equal. 

I bow to Him who holdeth tho discus, 

Who is not made of the eloments and.who is 
terrible. | 

T bow to the Arrow and the Cannon 

“Which destroy the enemy. 

I bow to the Sword and the Rapier 

Which destroy the evil. 

T bow to all woaptns called Shastar (which may 

--be held). 

I bow to all weapons called Astar (which may 

be ‘hurled or discharged). 


‘It is not by the practice of perpetual silence, 
nor by the rolinquishment of. pride, nor. by the- 
adoption of a religious dress, nor by shaving the- 
‘head, 

Nor by wearing a wooden necklace, nor by twist- 
ing matted hair round the head that.God is found. 

I speak the truth, hear it attentively—without: 
entering: the protection of the Compaen to: 
the’ poor 

And loving. ‘Him"oan God bo found ? “the 
Merciful Ono is ‘not pleased with « ciroumciston, 


“Were I to inalre all the islands my paper, and the 
‘soven -86a8 myinkj_ oe : 


* 


owe, IRANTH. OF CEE TENTH GURU 


Woro I tg out down all troos, and tun them. 
into pons for writing ; 

Woro I to make Saraswati! dictate for thillions 
of agus 5 wore T to weito with tho hand of Ganesh, 

O ‘Thou who holdost the dostroying sword, if 
vould nob ploaso Thee oven a little without offering. 
Thoo homago. 

‘Thou turnest mon liko mo from blades of grass 
into mowntains; than Thou thoro is nono othor 
ohorishor of the poor. 

QO God, do Thou ‘Thysolf pardon mino orrors'} 
thoro ia nono who hath orrod dike mo. 

Tho houses of those who havo sorvod. Thoo an 
all goon fillod with wealth, 

Tn this Kal ago and at all timos thoro is pront: 
donfidonce in the poworful arm of tho Sword, 

Whioh in ono momont dostroyoth millions of 
domons liko Sumbh and Nisumbh.! 


Thoy who noyor sought sholtor in the battles. 
fiold and who rotyvated not oven vo pacos when 
blows woro dealt around them, 

Tho domons who could not bo drownod-in tho’ 
800, ae who oould not bo burnt by flory 
Orrow ; 

On. "boholding thy flash, O Sword, onst aide: 
shame and flod. : 

4 Ctoddoss ‘of oloquonoe and Ioarning, 


9 Thy vlophoat-honded god uf loaning, 
2 Hindu ngmos of domong, 
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From tau Wonromrron Drgoa : 
He (Ninak) established religion i in the Kal age, 
“And showed the way unto all holy men... 
~ [The narrative: continues :} 
Nanak ‘assumed the. body of Angad, 
. And: made: his religion current in the world, 
Afterwards Nanak was called’ Amar Das, ° 
Ag one lamp is lit from another, 
Whon the time for the fulfilment of the losing 
came, : 
Ther Rim Das became Guru, 
Amar Das gave him the Guruship cooing : 
to the ancient blessing, 
' And took the road to paradiso himsolf. 
.. The holy Nanek was revered as Angad, 
'. Angad was recognised as Amar Das, 
And Amar Das became Ram Das, 
The pious saw this, but not the fools, 
Who thought them all distinot, ; : 
| But some rare person recognised ‘that. they wore 
all one... 
They who understood this obtained perfection— 
Without. understanding . perfection cannot be. 
obtained... ice 
When Ram Dis was blonded with God,, 
“He gave the: Qurushi to Arjan: . : 
When: Arjan was going to God’s dity 
' ‘He appointed Har Gobind in his place... ™. 
‘When. Har Gobind was going to God's city, « 


AL Gray OF THE TENTH GURU 


Ho seated Har Rai in his placo. 
dar Krishan, his son, afterwards becamo Cura; 
Aftor him eam log Bahadur, ‘ 
Who protected tho frontal mur ks ond snorifioial 
throtula of the ITindus, i 
Anil dixplayod grow bravery in tho Kal ago. “ 
Whon ho put an ond to his lifo for tho sake of. 
holy mon, 
Ho gavo his hoad bub uttered not a groan, 
Ho suiforod martyrdom for tho suke of: hig 
voligion ; " 
Ho gavo his hoad bué ayorved nob from hig 
«lotormination, 

T shall now toll my own history, 

Now. God brought me into tho world av I wa 
porforming ponanco 

On the mountain of Wom Kunt, A 

Thovo I porformod vory yrout custoritins 

And worshipped: Creat-doath, 

T_porformod such ponanco 

hat L hoommo blondod with God: 

Whon God gavo me tho order, 

1 assumed birth in this Kal ago. 

I did not dosive to come, 

Aa my ationtion was fixed on God’s.foot, 

God vomonstrated oarnosly with mo, : 

And sont mo into this world with tho following 
* orders. 

{God thon tolls tho Guru how Ifo: had oronted: 
tho domi-gods-and tho various prophota, but how! 
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they had all been false to. their ‘religion, and had: 
attracted glory to thomsclves.] -@ 


‘*Nono’ of them ‘rovognised Me, the Supromo 
Being. 

I Tse cherished thee as My son, 

And oreated thee to extend My religion, 

Go.and spread My religion there, 

And restrain the world from senseless acts.” 

‘I stood up, claspod my hands, bowed my head, 
and xeplied : 

“Thy zeligion shall provail i in the world when 
Thou voushsafost assistance.” : 


‘On this account ‘Goa sont me. 
Then I took birth and came into the world. 
As He spoke, to me so I speak unto men: 
I bear no enmity to any ono. 
All who call me the Supreme Boing 
Shall fall into the pit of hell. 
Recognise me as God’s servant only : 
» Have no doubt whatever ‘of this. 

Iam tho slave of the Supreme Being, 4 
And have come to behold the mouse of ee 
world. : : 

T toll the world what-God told me, 

And. will not remain” ‘silont through fear of 
mortals, 

('Phe.Guru then’ continues . his teaching’ and. 
finally utters this prayer :] : 


H2 GRANTH OF TE TENTH GURU 


Groat-douth, be ‘Chou my protootor ; 
All-utod, Dam. Thy slavo, ; 
Downing mo ‘Thine own, prosorve mo} 
‘Chink of mino honour, whose arm Chou hast 
tion. ; ; 
Drosorvo mo and Jot nono tramplo ‘on mo ; 
Ro ‘Thou ever my vhorishor | 
Thou art the Lord, Tan thy slave, , 
Dooming mo Thine own, bo gracious unto m 
Porform overything for me Chysolf ; : 
Thou art the King of Iings ; 
It is ‘hou clone who chgrishoth the poor ; 
Lhavo arrived and am lying woary at ‘Thy doo 
Thou arb my Lord, I am Thy slayo, ; 
Dooming me Thy slavo, roach me Thy han 
and save mo} cea 
Dostroy ul mino onomios, 


[Cho following words wore ubtovod in Porsian 
Gobind Singh just boforo his death, and we 
adoptod bygnjit Singh for his ooinago ‘when 
beoume Maharajah :] ay 

Gobind Singh obtained from Guru. Nani 

Hospitality, the sword, victory, and prom 
agsisbunco, : ae 

A Mopmen: Sore Prayer oo 

Aftor the aomplotion of the morning andevoning: 
obligatory divino sorvieor, and of tho unintorrupt 
roading or chanting of the Grarith Sahib tho Sikt 
xepoat w prayor or supplication oallod Ardas Y 









= 


A MODERN SIKH PRAYER. (113 


Snr Wducorv Ji Kr Faray! - 

Having first remombored. the Sword meditate 
on Guru Ninak ; 

Then on. Guru Angad, “Amar Dis, and Ram 
Das ; inay ‘they assist us! 

‘Remember Arjan, Har Gobind, and tho holy 
Hari Rai; 

Meditate on the holy Hari caleui a sight 
of whom dispelled all sorrow. : 

Remembor Teg Bahadur, and the nine treasures 
shall come hastening to your homes. 

Yeo holy Gurus, evorywliere assist us, ; 

May tho tonth king, tho holy Guru’ Gobind 
Singh, ovorywhere assist: us. 

God Himself knoweth, Ho, Himsolf acteth; 


it is He who adjusteth, 


Standing in His prosonco, Nanak, make suppli- 
cation, 

Sikhs of the true Immortal God, ‘twn your : 
thoughts to the teachings of thé Granth Sahib 
and the deeds of the Khalsa ;. utter. Wahguru |: 

Meditating ‘on . the’ Deathiloss One, endowed 
with . all power, compassionate, and. just, utter 
Wahguru | a 

. Meditating on tho déeds of those who worshipped 
the ‘Name, plied: the sword, ate and distributed 
their food in companionship, and. overlooked. 
others’ faults, 0 .- Khalsa, utter Wahguru l oe 
* 0 Deathless Creatgr, illimitahle, this creature: 


Itt A PLUODERN KIKI PRAYER 


forgetting ‘Lhy namo is so abbaahed to worldly: 
goods, thot ho hath forgotten the Roal ‘Lhinig,: 
Without ‘Chy supreme moroy, how shall avo eros’ 
tha ooonn of tho world? O groans King; lust, 
wraith, greod, worldly lovo, joulouay, and othoy 
ovil passions groatly trouble owe minds, but oy: 
comlng towards ‘Choo worldly nudadios and afflicn 
tions aro howled and diapollod, Show ws ‘auch: 
frvowe heb wo muy by word and dood be Thine! 
an that in all things wo may obtain: Thing 
nasistance and support ‘ei 
Chunt to Thy dilkha tho ¢ilt of Sikhism, the 
xilt of the Chew's instruction, tho gift of faith 
tho pit of vonfidenco in 'Pheo, and tho gift of 
roading wnt underalanding tho holy Granth Sahib, 
May tho Sikh choity, mansions, and banners ovoy 
abide! Viotory to tho faith! May tho minds of 
tho Sikhx bo humble bub their intolloats exalted: 
Utter Withyura | Wabgurul! Wahgurat i) o: 
Wo offor this Ardas in ‘hy prosonco and at. Thy 
lotus foots Lydon ow: orrora and mistakes, 
May all Sikhs who road and hoar the Gurus’ 
hymns ‘bo protlted ! i 
Through Nanak, may ‘hy tame, O God, bo 
oxultod, ae : 
And all prosper by Phy "grace tl Ma det 
Sel Wihgurew ji ka helaa! Sei Wahguru ji ld 
Patah | aot ; ae mee 
=o Prinied ig Wace, Watson Piney, Bay Lenten and aylaban, ot 
: ve be 
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